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Editorial

Important features of Vaidik Dharma

When I write for Hinduism today, I take this opportunity to make
it clear that what is popularly known as Hinduism is nothing but Vaidik
Dharma or Manava Dharma. By Vaidik Dharma, I mean the Dharma
preached by the Vedas and subsequently by the Sastras, Upanisads, Risis
and sages including Maharsi Dayananda Saraswati among the modern
most.

It is indeed my proud privilege to write about the oldest-the ancient
most religion in the family of different faiths of the world. ‘Vaidik
Dharma’ is the most ancient religion*, it is better to say that it is a
Dharma that is born with the human being itself. God created human
beings and he also created whatever was necessary for human beings.
The Sun, the Moon, the Earth, Air and Water and everything else,
whatever was needed for mankind was created by God. So,dharma also
was created with the creation of human beings. With all respect to the
followers of other faiths, I would like to submit most humbly that while
the history of other religions goes back to sometimes a few hundred years,
sometimes,a thousand years or so; maximum it goes back to a period of
two or three thousand years, the Hinduism goes back to the creation of
human being on the Earth. Another point I like to raise here is, that not
only it is the most ancient religion but also it needs no revision and
alteration; what to say of correction or modification! My reasons are very
simple - God’s creation the Sun, the Moon, the Earth, Air and Water
etc. are not subject to any revision. So Vaidik Dharma also is a creation
of God and therefore it requires no revision. It makes hardly a sense with
me that God needs a revision of religion from time to time and period to
period. Does it not point out a limited sightedness in the planning of the
creation of the almighty?

Vaidik religion is a universal religion. It admits of no boundary -
physical, racial, geographical or what-so-ever. The Vedas teach us that
God is also one. It is a religion of universal brotherhood. It is taught in
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the Vedas. Tram §1ff: gAiereq gforsan: (Ath. 12/1/12) - The Earth is our
mother and we all are the sons of Mother Earth.

Here again, I invite the attention of scholars to make a sharp
distinction between the concepts of Motherland and the Earth as Mother.
We all are products of the feelings of nationalism-motherland. But, when,
we compare, ‘the concept of motherland’ with ‘the concept of the Earth
as Mother’ then the concept of motherland looks subjected to
narrowness. The concept of nationalism has not proved so liberal as to
make it possible for the human race to live together as members of the
family. I may remind here that the term-'Tt’ has been used in the vedas

many times- T H TT: again 3T TR 9= (yaju.22/22) etc.

I am quite confident in my mind that the concept of this T in
the Vedas has little to do with the concept of nationalism as used in the
current political thinking.

To come back to my main theme, Vaidik Dharma is a religion of
universal brotherhood. Not only the Earth is our mother but according
to the Vedas even God is our father, our mother-& g = fan Ei'{ilj IC]
T vkl 9gfae (Rig 8.98.11) or @ F: fidd A (Rig 1.1.9) ete.
So we all are sons and daughters of God and therefore, we are brothers
and sisters among ourselves.

It reminds me of the great Sanyasi Swami Vivekananda from India
who on 11th September, 1893 addressed the First World’s Parliament of
Religion in Chicago as ‘Brothers and Sisters’, it was neither emotional
nor popular appeal. To tell us the truth, it was the very foundation of
Vaidik Dharma or Manava Dharma for that matter. So Vaidik Dharma

preaches the Ideals of Elﬂa"cl erIchH (Maha up. 6/72) that is, the whole
world is nothing but only a family. Vaidika Dharma gives emphasis on

character- ‘Achara’ (EREH 9 A o ).
The famous codes of Manu describe what religion is-
gfe: emr SWswE virerfafgatamg:)
efifdemr Temshiel S9Teh  eueterorl (M.S. 6.91)

So these are the ten codes of Manu and these are also the very
foundation of human character.

yfd: = Firmness of mind

&l = Forgiveness
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TH: = Abstaining from vice
ST, = Honesty

S'ﬁ?l'q\ = Purity and cleanliness
HERIEDES = To control senses from sin
o = Intellect

fa=m = Knowledge

HIH = Truthfulness

TSI = Freedom from anger

What more can be the description of universal character of human
being.

Vaidik Dharma gives equal emphasis on ethical laws and ethical
orders- Yamas (General ethical principles), and Niyamas (Self-restraint)

HTEHT AT TSR=ERUET: | (Y.D.2.30) again era=<ie-
AUEETEAE  gyaRyfutarn femn: (Y.D.2.32)

These all are like ten codes of Manu. So Vaidik Dharma aims at
the total development of humanity- our internal, external, moral, spiritual
qualities are fully taken care of in Vaidik religion.

Vaidik Dharma does not look down upon the wordly progress. It
does not denounce the physical, economic, industrial development of the

world. Our Shastras says :-Jqls &AM :ga@fafg: @ «H: (V.D.1/1/2)

Dharma is that which helps the development here and the
development here after. According to Vaidik Dharma agriculture, industry,
trade and commerce the total worldly progress helps religion. But this
all progress is subject to moral and ethical laws as described by the ten
codes of Manu or the Yamas and Niyamas of Yoga DarSan of Patanjali.

Another very important and basic feature of Vaidik Dharma is that
it does not admit the concept of a Mastha, prophet, Paigambar or any
other sort of ‘Go Between’, between God and human beings. To me, it
is a very simple "Logic" that nobody requires any representative between
himself and his father or his mother. Since God is our father and mother,
we do not require any body to take us to God. This basic feature of
Vaidik Dharma makes it also amply clear that we are all children of God
and so are brothers and sisters. According to Vaidik Dharma we admit
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of no Prophet or Mastha for the purpose of either self realization or
reaching to God.

Another feature of Vaidik Dharma is that there is no conflict or
disagreement between religion on the one hand and Science on the other.
I may go one step further and say that ‘the discoveries and inventions in
the realm of Science help in understanding Universal Religion’. Risis are
called "Drasta"- observers. This is applicable not only in the field of
spiritual science but this is also applicable in physical science too. The
secrets of physical world reveal the qualities of creation of God, i.e.,
understanding God and his creation.

e, o, e

These are - knowledge, science and faith in God, the basis of
spiritual achievement.

I would like to draw the attention of the world here towards a very
important feature of Vaidik Dharma, i.e.,Universalism. It is the H.C.F.-
the Highest Common Factor of all the faiths. There are certain points,
certain codes, certain rules of life, certain principles of spiritual
achievements where all the faiths have no disagreement. The Truth,
honesty, brotherhood of mankind, good character, self-realisation and
many more are the fields of agreement of all the faiths. How nice it is
and what a sense of satisfaction it gives to us when we find that the field
of agreement is much wider and universally acceptable when compared
with the field of disagreement. It is additionally a matter of great
satisfaction to all of us that our field of agreement is universal and the
field of disagreement suffers from the drawbacks of narrowness of
different Faiths. For instance, where do faiths disagree? On rituals, on
sanctity of certain places or certain personalities etc. These are all
symptoms of narrowness of human mind. Where man approaches with
a little selfish motive or self centred motives or with a sense of narrowness-
disagreement comes up and then Faith and Religion is a misnomer. The
area of the H.C.F. of all faiths is not only universal and quite wider but
it is also sufficient for the fullest self- realisation on the one hand and
maximum physical development on the other. With a sense of gratitude,
I feel it binding upon me to impress upon you all present here this formula
of H.C.F. of all faiths, put in this modern terminology is not mine. We
owe our gratitude to our great Risi, Maharst Dayananda Saraswati for
this. It was more than a hundred years ago when the great Swami
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proposed this universally acceptable formula of Highest Common Factor
of all faiths on the occasion of the famous Delhi Darbar. There were
representatives of Hindus, Muslims, Christians, Brahmasamajis and many
others. The great Swami came out with this unique formula but how
discreditable it is on our part that the narrowness of faiths resulting in
the field of disagreement turned down the universal formula of the great
Mabharst. This is a historical fact that the great Maharst could not come
out with a grand success because the rituals; the narrowness; and gulf
of disagreement stood in our way to union of all the faiths. The Maharst
was a torch- bearer. He has shown us the way, The path of universal
religion of mankind. He has given us the light. Now it is for us to take
his mission to the four corners of the world and raise the slogan of- M

ﬁsgwrah (Rig.9/63/5) "Make the whole world Nobler Arya.

So the religion of universal brotherhood is the religion of H.C.F.
of all the faiths, so to say,

I take the liberty of adding one point more. The teachings of the
Vedas are not only the teachings of universal brotherhood of mankind
and Fatherhood of God but the Vedas also teach us to live friendly with
peace and mutual co-operation.

o A e At yar Wt
. TETET T WHITR (yaju.36/18)

Let the whole world look upon us as friends and we also look upon
the whole world as friends in our spirit and also in action. This is what
the humanity needs utmost at the present time. In the present context of
international conflicts, it is high time to give a slogan of Universal
Friendship.

So, Panama country’s Vice President Shri George Illusia said based
on Rgveda (10/191 Hymn) in the 7th conference of All Allied movement
at Delhi on 12/3/1983.

""Common be our prayer,
Common be our end,
Common be our purpose,
Common be our deliberations,
Common be our distress,

Common be our hearts,
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United be our intentions,
Perfect be the union among us."

10/191 Sukta is the last Sukta of Rgveda. It is a unique prayer of
universal Brotherhood/Friendship in which the devotee invokes the Lord
of the world to inspire mankind with a feeling of love. In this there is
also a response from the lord in the form of a command that all of us
should be bound together with a common aim, common thought and
common will.

So long I tried to impress upon you all my readers certain important
features of Vaidik Dharma what may be called also as Manava Dharma.
This human religion has been taught by the Vedas.

Subsequently the Risis, the Upanisads, the $astras and the great
sages of all times went on preaching the same spirit of human religion.
I may sum up with a quotation of a great thinker Goswami Tulsidasa-

wied 9 ud 9 98, WSl 99 T80 THmE  (THEd qEE) |

There is nothing nobler than to help others and there is nothing
worse than teasing others.

[*Though the Editor used the word ‘Religion’ in above Editorial, as it is
commonly used in interactions related to ‘Dharma’. But the difference between
religion and dharma should be noted. In words of Karel Kamlanand, "In the dharma
is man seeking the truth, while in religion adapts to that, what is presented to him
as truth. Another factor, dividing the dharma and religion, is the openness and
diversity of dharma, versus rigid uniformity of dogmas of the religious ideology."
‘Vaidika Vag-Jyotih’, Edited by Prof. Dinesh Chandra Shastri, Gurukula Kangri

Vishwavidyalaya, Haridwar (Uttarakhand), DP-10, July-Dec, 2017]

- Prof. Dinesh Chandra Shastri
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T Ygrtae faversor
( emgfes faam o famr S et o favie a=ef o)
—gfo iUt T\
e e
Hepd faum, a¥dm A8

gt fovafoamed e, TSeH

T=EN (Abstract)

9% 9RAT fa=d Rl & gl WE 81 ag (fag g + 59
9o7d) &1 7 B FHI 98 FH-URT & fEH wgfd, FHPvS, T
9 3R 19 wHIfed 81 57 GHEd (vl %7 GHE dfdh areHd §
HHIT: Gledl (FBH-TJ-TH-3799), &0, 3TRUFH TF 3995 &9 7
faerar 81 9 3% BT FHFUS U1 I & &Y T faTT F FaifEd
Fdl g5 gfteR gt 81 s a5t i faaE & 369 & ®9 H q@r o
@I & 7o 59 98 &1q gie foamr & fow g a9 a8 qer 9¢ 9T Tl
glat 81 gfie (seme)feaar sremar ididrs] &G #1 T 9 g,
g gftc o1 genve & A @ faerg & qwf-ea s a2l &1
e forar sar &1 Fas ° gfie (Sevs) faen syear it 4
g T AT g & 5t 19509 g & ®9 ° f9ea @1 9T g
AT & 10 9 HSd HT 129 FT & &1 T8 G Gre (Fame) &
& a9 4 & o fagra 95gd #3811 98 goh gite @ o #t
g S7aeT T FU XA & T WH H9 & FHE G ghe &1 fEf
gaf3ta ar &1 adar ua § it fomr (Hiedicriot) JrEr #1 S
U GG g 8-S ofhd ged farr | eqit (wEifaenie fagr) |
forr &7 eqRkt & gfte gRfEye syeawer &I offd=-1a sarar T & aor
gfic & IRe 4 =% gl (ST¥PR) aor SR (%) @1 Iurkefd

( 14)
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TATeH R F1 & I FHR AT G “AraErdiq. AEardi-
I ” FEHT G T e TF SFHEI ST 3fte @ sife=1a
A & qU IRE H SR qel WHIH a7 o HIH Hl SURYT Hl
AT SR fHa T &1 LT g gie far & g<d § afehe
Uq YA [EAaEd GG # J5d #Ial &1 39 I 7 § 95T
& ° gfe &1 syfis o & fam 57 Ak & sfensh § faveryo
feman e Bl

7T g (Key Words) :
T, famr-s, Singularity, T°¥, Black hole, %™, Triggering
TUY, ¥, o9, ¥, AfeqH, 318

iRt
W AG Fg F 3E W atuepa i g g fogfie
yatgan g famst a4 o smEyE’

(I ST & 1El oa1 Gehal ® T gg ey gfe wel 9
2 aEifer <o SR fog gew i sata o gfte & uven g 1 T
gfic Tl ¥ e €, 310 HF T FT Thal 82 HF I8 o1 Fohel T
f fog wR0 9 97 gie 399 §32)

TELE G 1 I T gie v o fawe o /e = h ok
HIged 1 SH ¢l THAF g9 H FR ffe o1 @ el ° uw
fog e ® ? o 9 o fagm & § foemm ?) gfic foam sremn
HiEerst & o off o aremE | ey S wehd € gie famm
1 3fe T T G Ak HmTE FI oTcifhe dwfieh foERa™ #
weorg fagef 21 T goa o gfte-fomm @1 ot iR we g
U Y T T “TTHSR, NOSTEEE - 3 9 ¥ S
TRt IR goT § S g U e (7 +378) € 39 RO ¥ 39 g
1 Y T g EF WL Y KU o 10 9 Hed H 129
o G 21 TH YA o a1 WGy KT g st o< ey
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?F 9 g ghe (srmve) o fmiv o ar o uh faga wed s
2139 g ° gfe g fmiv =t 7o sfeen o1 starem fhan T € |
g gfte & fmior 1 9y (Siet), 90 (q9) T& T <qq (3-) <6
FM o N TR & T ¥ G 7 WA § s wRenfus vl
A Feleh! o NI Y T ek STareeq] Wel THT07 Y o 1 T 2|
TR g H Uq-3TEq, W, AW, W, AR, AN, IWA-Td,
SRR, 36, WY@, T, q9h, WO Fietel, MY, A0, T, T, e,
afgwH, gfe o1 reae-s@ e 81 39 g @ e § o famr
e TN 1 TH Rq AW T€ WA SEvash € gie famm fam o
oA (wErfeehie fagra) o1 82 31d: Jed gfe faam (sieerst)
fam & et (weifeewie fagm) &1 g ufmg wea fhan =1 @
-

gt fagm (wiEerst) & fmr §n e (wrtaene fag)
gfte faam (Hiwgarst) wia faae # w wen €, ey gie
o i § Sreng woe 92l 1 STeae TR S @1 39 gfte o o
1 Uha & SR H off SR @ W 2
Cosmology is a branch of astronomy that involves the origin and

evolution of the universe, from the Big Bang to today and on into the
future. According to NASA, the definition of cosmology is " the scien-

tific study of the large scale properties of the universe as a whole.""
dgell Tred W g Aweh STERE A4 owtenl i gfe fmin
o fommen =1 e foham 39 foam & wosesy T wer fagr i
T g 59 wa1 m-fam S fagr gfe fomm (wiicrst) w1
I Toh ®YF § AT AR o WHg gerd fas (General
Theory of Relativity) o 9¥=Tq fhar SM o WM e fagr=
(Teneral Theory of Relativity) ¥ Jd SIE@UE o JRFY U9 fo&dR o aR H
Hlz Y= aron foemm =1 off| RN F %9 fo Jave ¥ $9
gen g & 9@ gfe &1 fmior gen @1 s fagid & emeR W
e 3 o fagra e few wer o e % w @ W fags
W RI 1927 ® SIS oo F “fam S0 AR I WeEd & fagra i
gfic %11 fam S (Big Bang) 1 3™ 2~ WeM fowwiel stefq gfie o

1. https://www.space.com/16042-cosmology.html
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sl a9% ¥ 9a-THe &N &1 & gel 4 HE-UHE H01
TR, W 3R =2 o faetw a9 T &1 O &1 9gadl & HRO
& 9 A TEgeA w1 fmiv gen ok 9 A dfaan iR fafrem
i off T9a getl 3=1 w1 % O] H "fed B & ase ¥ an SR
Tl 1 fmior Hog geml 1965 ® HEhied w1 @i 3R SRS 1 St
o oW o 9% 39 91 ! 9 9H @ foh IR gave R gaid
Bl @I B| SRl 3 ot 36 o1 b1 Wi TR foewie § qed wenve fagper
g3 o' 39 YR o o fagra @ mefevwie 9 gfic o fawr qen
FU o T § Yie o fohe o1 ©H 9@ goTll 3 T I8 S R
TE S € & T g fa gfic o fafu & fawa o faa fagm
T T HI € A T g RE YRR o S oAl & et o
SEtad fea =1 "Rl €l

gfte o fmior & gd &t 1w (State of Singularity)

IO F ok AW A | gie o FH 9 9ge FT W sTawe
(Uq-3T9gIR) 1 Scoid g1 Yo ofaeen o orgq uie stufq eife
ot wered 7t o sifeqcem ST onfe ered oft T el et ©@ @
AT ST |1 dlehl b1 i oft &1 ol oTafRel @eh qen sT<Rel
ISR oaa €, 9 o = 9

AT Aeldiaer Arger A s\t ol gq)”’
fam &1 oA & ogER ®iE ff 7@ T o Ghar € T weme

1. Ryden, B. (2003). Introduction to cosmology. San Francisco: Addison-
Wesley pg 176.
2. TAEEE g, 7 Ho, 01.
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TR FT 17 I8 FHEl N2 AR AT seve FREY oga en? fa S e
T, 30 T &I faaeura +1 Ta%en (State of Singularity) & &9 o
aftfq fofan T 21 wE T @ G fm T syewen w82
TE: T w1l Ik B o gl H ST S At & o ®9 § AN
& 31d: SHeT AU &I ToRa S Hehall AR o STER A i T
fafyea =1 ® for fomr & @ weet o st W en steEn A S
A T o2 SE 7R g o wem we o afvla ke wen @ ik “gfe @
Tt 9 g8 o8 uere S1iq st foge asred 81 o qen siida
e enfe ugred ot &Y e -

"This state is described as the State of Singularity. No one knows what
a Singularity is, they are "thought to" exist as zones of infinite densities at the

core of Black holes. All we actually know is that we are not sure what existed,
or not existed before the Big Bang. "'

4, gfte q 11\7:? AT ahi Wehfd (Nature of State of Singularity)

TER H I TG T qo Jdd T faasorar i staeen s
SR el T €, 1 WG (Nature of State of Singularity) o s ® =l
?1 39 7 % UR gfe & yRew ¥ 9oy e oft, e ot Y em
T IR 7 F1 TS o g ot T o 9% d_E ek S €l
S 7N Wi 9 fo T a1y oF wior it gk ofl 39 T a § e
T 9Sad HiE TRl Al

 geiedigyd ¥ g ¥ A o ameterea:
Alede W e aWiga= W T g’

TEE G w1 IH HA T 02 YfH o1 S oA ok TuE
fereTeroran =1 Wepfa (Nature of State of Singularity) &1 a0f <ar €1 o
AT A o STTER, TARI SV “Ueh faeieiord § & gen 8" | S
21 78 sEve gie 9§ qd uh oW ®9 9 B, Sfdd, etk iR
e €9 9 T foa&ora 9 IF o1 SHH! S oF 9R H @iy 19Gid
Tl € o 7% el @ A 98 +9 w12 9 H9 @A o2 shdd T
de W A0 9 FE ¢ fh “ueh uqed S foe o oF weRfa @ genfera en

1. Chow, T.L. (2008) Gravity, black holes, and the very early universe:
an introduction to general relativity and cosmology. New York: Springer.

2. AR gWh, 7 Ho, 02.
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Tk 3TAh iz awd 39 99¥ faemm == em”

As per Big Bang Theory, our universe is "thought to" have begun from
a Singularity : an infinitesimally small, vibrant, self-sustaining, and intensely
dense singularity. There is no theory about its origination, where did it come
from, how it got created and how it looked like. The only thing that we know
is " that one thing, breathless, breathed by its own nature: apart from it was
nothing whatsoever."

TH b 1 qdrd 7 Al faersrorar =1 fearfd (Nature of singularity)
1 € JU FAT B G T IRMETH STEEn § Tg S ST A R
TIH | 1 3FF €W SFHURR § D1 o1l i A i Icard
TIH ¥ g U9 I8 FNU €Y Y FIH § =SId ol 36 gl
ST h! SRR Sl o<l fohdl U o1 37 g&¥ qeAmvet o &9 |
W A B HeAS AT o1l I8 R FHREEY S o8 A9E €Y 37
H STesIcd ol 9% RO § THIYd ST ¥R oF Gehed €9 9 &l
Tfga ¥ Ic9= gaT-
A AU [BEWIsURd et we ur 39|
TaTafifed  aqrauE g a T’
fam S fagid & SUR 9% facemmn oFd @R & 9 =ih
B o g | foaame off| sk Bla T STcaf¥eh [eeehyul gare ol
&9 T S IRfEd 527 1 i S ot B fRemeE o o fien <
7 S orcdd M B 1 sk Bl Y SR FRERR e iR T %Y e
vifth © 39 A &1 o1 g3T- Singularity existed at the core of black

holes amiodst eternal darkness : an area of extreme gravitational pressure
which compresses the finite matter into infinitesimally small directionless

particles of infinite density which are extremely hot .*

5. TRT: T AU AT ATgeT ht Suferfd
gfie & go ol § ‘T’ (S) 1 Hequl T ®1 gest

1. Chow, T.L. (2008). Gravity, black holes, and the very early universe:

an introduction to general relativity and cosmology. New York: Springer
pg - 199.

2. TEEE g " Ho 03
3. https://www.authorrishi.com/post/nasadiya-sukta-the-big-bang-theory-in-
rig-veda
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TH fHRE 9 W W T R A 3 # o U faeE 9 S § 9w
qeT TG o1 i Y w1 ¢ % 39 e &1 IReTsh o< o1l o1l ST
HT € TIY T U: N FET T | T LA ST 7 IR Yo q
o, St fopr gfie 1 Argaea ?1 & 9@ wow qarel ok Wil @ safa
Be| U SIIq 1 STAH XM H 3TF9: 1 AYE oAl 39 37 awd H fefd
R Tfq A < foem™ ®d 21 Ie fava T ‘ferem’ =1 9gg &
A=A ol ek ue] W § v afeet ug 1 et et B g
o 9 W] oo w1 eTewashdl off fhg 9% Soil o/® &9 9 fome
off 39 oforen ¥ I YAyd-Gfad 9 He § oI ool ¥ ST<tfed
| el (FfTa) FY T STkl i B AR §® H ‘3Tgehd i’
gl T B gt ok g w1 yuq o ‘o’ ‘afee’ 3 ema:’ e e
213 A I A % qF O R Ay A §| S w1 e @ us
FHIATN T (SO IR HI ¢ Wik 1 1ef T feier g1 S
el il © Afee yaifed eiar 1 ‘3T’ fRamefiaar 1 9 71 98
ferar =1 = B Al Sl €1 Tl diH1 ves et it il o forg ugeh
B 2| T Yeh o STER gite o UEl 7 IR o1 7 §q o, 7 i
& T STRIY o1l U ofeeen H 1 oa1? FEl IR fg ensm H a2 A
e e TR (e’ g oo?' 3H WY ST (1) SR ¥ Gl
gaT ol 99 s Sifauy ‘dfaa’ ol 9’ 3R =< 98 WA a Th
3T pEl § TEd ofl-
formelfia: g e ydwew: frmidieme oo’

Td TT Uk & T4 F G 98 'Weh STohall awd’ Uehe G3Tll SHahT
sAfvgr e © T ue gfe fim-fue e el o w9 § fawfa @
S-S, T, 941, Sid enfs) gfie o qd 3 9% T o) favem fea
SA-E-oTcd ol gie & Faied aw AU WHH q7 o fa T8l W
‘e’ Wk 1 WA fRA WA ¥ @Rt otef ® AR SR =A@ g S
FE T TE TA ff SER Wd Y W Tt g ot ge &k #
ST Fq 3R oT8q ¥ W TR TS HR Wed iR tee sefa i
% FUH offl THEE Yo H oW o AU 9 UR 1 WA gem ©-
‘o, ‘wfad’ A ‘el I8 Sodw dad-gedl, wid, o9, 919,

1. . 10/129/1
2. TEEE g, 9 01
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SRR T 3T’ () qF T B Hehdll HRU I8 § fF g wm
3TH T T SO H1 3T i G ¥ 3= gl R 9w ‘e
TS ‘e A €2 G A M WA § 39 SR srsar’
71 ‘S T @1 g’ Fe ¢ 9% 9% A ¢, foey o see 9
AR SRUE ok YA g favg &1 gfe gt ?1 9R 9% Shd 7w, Uy,
Teft, e, TAT T UreN B Y Siafqve 1 go fRE-A-fRe yER
1 ST ¥ ST § ST ok fow weht % S k1 Ul 31U i ST
" T WY HT AN ok qd A HI AT HT STUST Bl ¢ qeft o7
fepTid Bl €1 Wl el 1 Seafa St @ g €, S esaners g
g fifvea © for Scafa o qd oo S qe HROTHS TS SR
Tl H omieR oroen ¥ formE w6 ¥l W YeR ‘e’ ‘e’ A
‘3T’ e J SRR o STl HRUIA STl T 3Tee e 7, e e
AU AT sfisteeen § o @ B

6. qUH AT HH

Afeer gfte-forn & oER gfe & SuRMAl § qug @ T 9q@
HROT 2| Gite T & T ThR 2-9UH fag o STER Wi-TeA 1 Fwfeg
2 iR 9ok 08 dan A1 diesr 9 e € g fag ® @i W
Wpfaw TR B S I K & ‘au’ erefie @1 FoR o ST |
Ff qu @ gfc *1 Scafa sart T 21 gfe & gd dveR & 79 A e
B, 0 g, % ¥ S S8 90 R iR eyl gfie & e
79 3fie | qU 9 7 qUSHIUIE o SER S Few SN Helom ¥,
3HH FF IR fo= & 99 ¥ T wey: wdfgq o=@ qEwE qu:r

9 & fafa= s1ef ¥- Archifes a1 AR, T S AR T
FT, Whgw WO, TWHIA w1 oMfeHes W omfyl ‘9w’ J'l W
AT TUa W hi gie oF ®9 H Yohe H oh Hehed &1 7Y
T 21 e faem & feafag w6 &1 feeg & a9 @1 waveR &
ST oF g1 H ST 3991 A¥al fo=R &1 gsyqfy & gfe &1 g
FHROTEE B IEd: ghe & ey o fowme ThAn W aw &l @l
Afeen Bt = au 1 W & {1 wewR § g qw @ S 6 T

1. SBTEE 10/91
2. dfadd RIS 8.6

3. TUSHMIMER 1.1
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g R I weru Wl €, fHW WM, $em1 ud fpawrem i
Afreafa gt €1 RuT o H I8 W ST ®9 W @Al gl qug
FEA 21 FIAR § o ¥ gie T 2 9 & I W 39 99 ¥ Toi
e Scaa it ®1 Wi o W1 o1 99 ST q9 % g WA H Ihe R
- EElilEd deiauEEEASgdey o 0 W SR
it i} 3551 WA TWHYER HI 9% TR €, 54 gfe &1 foEr 3w
T H SO eIl @1 €T o o SgER gie oF gd &t e S
T TR T STEd—anied ferfa & +f e @ o1t 3=t wifed o
TN gfic & &9 ¥ ifyered eian 1 T=1 vfe & TR ge o
‘FTM' FE T T TS wie TR giEfea wdt % uw o famme
s wfed & &9 | gdyem faemm wdt €1 51 Wil 79 1 vem
e 2, foger foptor § grgul fa= ®9 981 Yodlfad g1 21 98 3OSl
& WA g g o faehtd @1 veW =0 B| ges1 Sl YIe W
Ffaedl g&1 o &9 o T et 81 36 o 9Romm =y T8 o
A SEvE AfieTs eld 8-

HHESY FHeadary W 3d: gH I

Tl sguEfa FRfaeels ydreat saat e’

(Yo &1 § 39 TWHYR o 71 ° gie 39 & Hl 30
IO g, Sl T ¥ I HAYYH oS AT HROT ATl ST F oA A
3ITH 9§ ¥ 3T 539 § faaR itk 9q 9 S S Sl 3TEq A T
o @il fern o s/l € S 1 RO €, Yokl W R0l qel i
R et gU o, 39 o9& | 9 gU WG i LA A AT g A
T feran)

€ ShTA 1 Al T for o ok fenftn feafq o AR o s @,
T fawR ufsran 59 T $=a1 g1 TR fomen o) e faear gem en
T A~ I H1 it IR framiaar’’ fan S Al & ogER uw fag
UHT ST SE 3E VG STl 3 U ofdd Wiww SR e ®9 o
o it afereen ¥ yaw wY o 97 foar et &6t T § o eifees
TS | gl I8 TR qa staeen ¥ 100 N A1 I i ¥ M-
1. T gk A Fo 03
2. TEEE Hxh G Ho 04

3. What Triggered the Big Bang\It's Complicated (Op-Ed) https://
www.space.com/31192-what-triggered-the-big-bang.html
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The triggering of Big Bang, the perpetual expansion that got triggered
by a Desire: the primal seed and germ of Spirit. According to Space.com a
point came when this calm Singularity underwent an extremely brief and
dramatic period of inflation, expanding faster than the speed of light. It doubled
in size perhaps 100 times or more, all within the span of a few tiny fractions of
asecond.'

TEET Yh o G0 T o STTIR H AT FIga o 9% Fa gl
TE Fad T -
ferweir fodar Tfomtwmer: feqmdigul fagmiaq)
e SMEAEHN STEgT awaradia: Wi’
(39 <l eli-aeeh qd, q9 AUl T i Al fost SR T
off T2 TAE JEve ¥ e &9 9 safem offl a1 a1 9 gie IRk
i@l = ® SR off 31l HW HT AN of? ITH WY TS HI HRO
FHE A WA, T, g TG YN qAl Heq IRATIET SR SIS
Teref off Ieo gUl S omfE g uwref fEw & SR Wikt Uit Sopw
a1)

€ diwel A= sl R fam S o 9 @ gsm sEne @
fo@r 3& gam, SR et +iE fafyre faen @ ot wew @ sa=
vIfhaTelt Wil Tk SAae Sl oF &9 § fagmm of| fan o e o
el T € TR fo o % qd 918, <2, WeH, soiee, i, e
AR Ffearq zenfs gxet & 10 fafqaq feft & oqeed @z &
sfEaf=a sReehal &t ferfa =@ &1 T ot 9 sifafem feafa 9
foR I& 2 T SR SHiT SRS 1 shiteh Yo WRE 81 T

The expansion of the universe started, and it had no specific direction.
There were mighty forces, free action and endless energy generated from the
phenomenon. On similar lines, The Big Bang Theory states that immediately
after the Big Bang, there was a chaos (free action) in a 10-billion degree sea
of Neutrons, Protons, Electrons, Positrons, Photons, and Neutrinos. The

expansion started, and so was the gradual cooling of the universe.’

1. https://www.artofliving.org/in-en/culture/amazing-india/when-vedas-sang-
of-the-big-bang-theory

2. TEEE g3h, 9 Ho 05.

3. Ryden, B. (2003). Introduction to cosmology. San Francisco: Addison-Wesley
pg 235.
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o o9& AR snyfter srve fomm @t e fag % w9 |
yafad 21 39 &0 o 7 df g9 9 el @ T e wer gfe w fasm
TN W TW A o IR H 9% fagra ey ¥ 5 T fF g @ o
fag o on? fvd ax9 § 3H ghe @1 fosmm gen €7 W W= o
O T FT TWH A @ UK HIA 7 9% WA U (Supreme
Consciousness) T8 HTER § o= 9 ¥ “s&” el ™1 € i
ool gfte &1 o fog @ o€ gfe go Sgm 2-

39 fodfiedd smayg afd ar g9 afd ar =
I ey W =H=ar 3feqr dg afg ar 7 ag i’

(7 fafay ey aret gite i STRH wR0 ¥ 3= g8 €, a8
THH! UROT R € U AfARTh o HiE A I UR0 T H 1S
W =W A TH g % Heieeh WA §E o @ o'l $H aed Wi
WA §, SHeh Al 3T IS AN W 81)

sy ifow o § o For=n fefem a1 ST 2, &
STIER =@ (Consciousness) & forell agrel o6 a0 o1 qa@ fog @M
T 2~

From a singularity, out of nothingness, emerged the universe which
emerged upon becoming conscious of it. By becoming conscious, this caused
a "collapse of the wave function" and the universe underwent a transition
"from the possible to the actual" (Heisenberg, 1958).%

SUHER

TH YN 3H WWUTT H AEE Yo Wiekd gite formm 1 stffen
gfte faam & Tem= T ymfors fomm o fagr (weifeerie fagr)
& omeleh ® favewor faan mn @1 fam o fagma & ogER gfe =t
YRR 3Taeer i gite o Yol Tawen &I faaemomr &1 e7een (State of
Singularity) el 1 8 TSgeh o Er fam &1 9 gt o eifiae o en
Aol 1 A § T8 oa? 97 U faaamn W sttt fofa #E
W Gkl € d8IEY AT g o off gfte & fmin 9 qd facteomar
e o o ® & a0 T R Y gfe o fmiv 9 gd stq

1. TEEE YhH, T Ho, 07.

2. http://cosmology.com/CosmicConsciousness.html



THEE g ¥ gite faam-usw St faversor 25

el a1 SAfae fodt uged & o den sifiderem e amfe ured
ot &l ol

forereroran =t feufa (Nature of singularity) o fawa o femr «fw
fagT & SUR 98 fIaaumar o< &R % 9 =ik B o 0o
o foemm offl Tt o T9H TR g % AR gfe & grfeew
e § I8 SO S YA RO T H AN HH U STHHR |
T ol 7T T8 oA ® o gfie o onfs o erushr &t fommmar o
T g wd o o fagr ¥ 9 @) T gea | gfie w e
o el (STel) i Surkfd & SR fwa T B gie @t yriives
sTETel H STEAl (Se) i SuRefq oF fawa H emyfte fomm #
TeAfa @ W fo-av fagr o o0 fowa & o T war T @ o
Tg Jv= 7| gie faam o s==1 @ %W # gt ot @ gue @i
Bl T Yo o IER STEm Srefq arRfed feufa ® off wAe o
ol = Wik o g gfie & & o sifyers eiar €1 fam s famfan
feorfa o sR o wamn €, T fomr wiwen 9w ges g for fwen
T fa S el % STER Uw fa UW oM W 3H W Sfeeen A
T T Wi IR esd &9 | faear #1 srawen § yaw #) fem
gfie & Afyeafadsior § 909 O Hehed &1 IEHE THE g H gH
w9 ¥ afvfq 2|

fam 5 fagra gfic & fosm@ & o< ¥ qufen @ 99 21 gfe
w1 A T 1 27 R T ¥ I gie w1 sifvere g @7 W awd
T TEE g T 9RiEd T W 3fe WRE R ) AT gad o
ITER WH a1 5@ (Ultimate Reality) € ST 799 %9 Td @9 ¥ gfe
% w9 § feqad BT B1 SEIUS o ol qwd 1 @IS o w9 H T
2012 H feagsiele o foar vk & o9 o+ o fom oS g HiageR
(TA.TEHL.) H& JARRIE § Tk S9-TRHIUaeh HUT hi @ISl i Tg
o8 ferg sigm =1 e widwa (s o) T f&an 7 21 Ie snfashR
wa: f9g €9 9 TEEE YR W WHeAT 9 gie o faem ' 9
fagT &1 gHelA war gan @ <1 71 39 YR T U fmfaa fan
& 38 yhR TEd go freg<e dfsw gfte famn o o fagel @t @
& g @ ge ik foum &% ogUR T wd gk o
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el aTeHifer o TH GHE HHEEE O o eesierEs © &1 TS o
59 7o =1 e BT =feT S TW H F gt gSiyd ®9 9 THA BT
g o § T H T HT 9, WH K1 AW, w0 H @, A w7 oA,
o8 T 379, TR 1 ofw iR Wfedr 39 &1 9 T A T TN ke
1 afqrg ® fF T W 5 (3K tyvad) o wuH Uy, 9 (g-sra
HTT) o THE TS H g9E, i (swoft) & M g, 9 (4
T=s{d) oF WA Tfd, Y oF F9F q94, Gfadr oh FHE GohH hi YO,
9 o GHM 3ue 3R YR o wue w-gdfa stufq wST wer & T
sAfara: Wi B T ¥F fea: gefa geiee gEsfa’ @ et
AfEeh T WY N YRR Yo a9 | ‘T’ o1 o wher
fepan T 2

9] H s gl ® ‘erfF’ ol ‘TR’ vk guRwE ot o ferd
T &1 gk faeme w9 # g o Ik oft Ton o Stk Tl e
Y A wd wA B1 U ok ford T i ) erfrerd erraveehd
Bt €, ST oft ==t A9 H fAedt ®1 ek % i Tved o 46 T
1 fgdia o $5 3@ TR -

| | |
TRl 19 wfey goAfaeaeggy Terml S|

| |
! fovey o= o0 9 Ae 9 g9 9 S

1. 1EER 10/5/7-14 31Hd 10/5/25-35
2. dloHo 6/6
3. SRTER, qd HUSH, 46 g, HA 2
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e O | e ATeHtieh o TH 29

S YIS | 3T WeH, afedl | Hellfuss Seft, o 1 <M,
ST I WA B T, ThSS Tod HL Fh i AW el e
CARIRE (T RIS C T D= A

®oE H U o7 e W afvld & foF TS weed st e aer,
-4 el 9 995, WG =ie iR S99 AR oiel, S
wfal 9 FEia SR S S oen g1 =nee-

| | [ | |
ity FEergRed fis i gedivsry,
| | | |
AU JEgd gafemraad S feafea |

TS 1 U oh T M i @ wE H wHed, =i, vt
3R TS H GO HH I A e A g =)

| | |
TEU 3T q9 a9 TEIuIe IR GHEOA: |

| | | |
yfa sR foest diesefe @i ufe faggarm
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1. The importance of the Rigveda is first of all national, relating to
India itself and then universal, relating to all humans. The RV samhita
tells us a lot about the origin and nature of the ancient Bharatas. Moreover,
all Indian culture, philosophical and religious traditions stem from the
RV. Then it tells us a lot about the nature and aspirations of the human
being.

The RV was not composed around 1500-1200 BCE, as is generally
believed by mainstream scholars. In its vast main bulk of the 1020 hymns
it was composed before the rise of the Mature Harappan and before 3100.

It was not composed by non-Aryans outside the Saptasindhu area
and then was translated into Sanskrit, as some fanciful, politically motivated
Indian writers claim. The Land of the 7 rivers is the region so named by
the Rigvedic poets themselves in what is today N-W India & Pakistan. As
even Western mainstreamers like Witzel of Harvard and Keith and Max
Miller before him affirmed, the RV was composed wholly by Sanskrit-
speakers in the Saptasindhu area. This comprised the upper regions of
Ganga & Yamuna, Drsadvati & Sutudri (Sutlej) which flowed into
Sarasvati, then Parusni (Ravi), Asikn1 & Vitasta flowing into the Indus,
and Gomati and few other minor ones.

The Samhita is not a treatise or a minor encyclopedia of religion,
philosophy, history or culture. The hymns have allusions to many of these
aspects of human life but do not give full or even many details.

The RV is not a text of military engagements of the Aryans battling
with the non-Aryan indigenous people and driving them south while at
the same time sanskritising them!

Nor is it a wholly religious text with the sacrificial ritual as its main
element.

( 107 )
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Most of these aspects I have discussed in great detail in many articles
or talks and most have been collected in my 3 books Indo-Aryan Origins
& Other Vedic Issues (2009), Vedic and Indo-European Studies (the
linguistic evidences for indigenism, 2015) and In the Beginning (2019)
with the examination of the beginnings of Philosophy in India and Greece.
Consequently, in a brief lecture like this I shall only advert to evidences
and direct further investigation in my publications. I have made much use
of Prof. M. Danino’s paper Demilitarising the RV (2019).

Of course there is much sacrificial ritual in many hymns, especially
that of Soma which is offered to Indra and Vayu, Agni & Varuna and so
on. And, of course, many parts of, or entire, hymns were later used in
many rites not only with libations to divinities but also in the common
human events of birth, marriage and funeral. I shall return to the ritual
which, certainly with Soma, has an inner psychological aspect also, as is
attested by several hymns.

But first let me dispose of the widespread misconceptions generated
by the eurocentric, colonial and often christian missionary mindset of the
19th century Western scholars.

2. Despite many publications of Indian scholars from the second
half of the 19th cent. and several Western ones like Poliakov L, Prof.
Danino, David Frawley, Koenraad Elst, myself and some others, most
Indians still adhere to the old model of the AIT (=Aryan Invasion /
Immigration Theory). Why? Perhaps because the indigenists have not
argued well their case? Is it due in part to laziness, because they do not
read widely critically and impartially, and in large part because of political
(mainly leftwing) concerns and religious bias with christian & muslim
interests that want to see the Vedic Tradition belittled? Or perhaps all
these reasons.

In 2012 or 2013 I gave a talk at the Rabindra Bharati University,
Kolkata (Sanskrit Dept.). This was published in the Series of the National
Mission for Manuscripts Tattvabodha vol. 5 (2015) with the title The
Collapse of the Aryan Invasion / Immigration Theory & the Prevalence
of Indigenism (51 pages, including 7 pages of Bibliography). In that talk
I examined the true origins of the AIT, disposed of all the arguments
linguistic and others adduced in its favour, and gave all the counter
evidence, archaeological, palaeoastronomical, genetical, linguistic and
literary.
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I start with some literary evidence.

RV 4.1.13 & 4. 2.16 the Angirases declare that their ancestors made
sacrifices "here" atra, ie in Saptasindhu.

3.53.11 Sudas fought enemies prak ‘east’, apak ‘west’ and udak
‘north’ only, but not south. So we have no Indoaryans coming from the
north and driving natives southward.

The movement here is from east westward (apak) and from south
northword (udak)!

M6.61.9,12: Sarasvati, the Rivergoddess, spread all five tribes
beyond the other seven sister-rivers as the sun spreads out the days - again,
days and sunlight from the east!

7.6.3 Agni turned the unholy Dasyus from east to west -piirvas
cakara dparam! Notice - NOT SOUTH (avak or nyak).

Confirmation comes from later Baudhayana Srauta-Sitra 18.14
which mentions explicitly that Amavasu migrated westward and his
descendants are Gandharis, ParSus and Arattas. There is uncertainty about
Arattas (Ararat or Urartu?) but Gandharfs are plainly people of Gandhara
and ParSus the Persians of Iran.

Also the Avesta (1st chapter of Vidévdad) delineates the movement
of the ancient Iranians from Haptahndu northwestward into Iran through
16 locations and the river Harax-vaiti. Both names are transliterations - of
Saptasindhu and Sarasvati. But note there is no system of 7 rivers in
southeastern Iran and harax- has no independent existence as a word!
So, here again, the movement is out of India.

3. The Harappan culture which began to arise in Saptasindhu from
the 7th millennium and mature c2800 has 12 common features that are
not found in the rigvedic hymns.

1) istaka ‘brick’. Some translators give "fortresses of unbaked
bricks" for RV 2.35.6. amasu piirsu (Geldner, O’ Flaherty 1981) whereas
the phrase means simply "unwrought defences". Unfortunately, pur
acquired the meaning "citadel/fort". (I shall return to this.) Bricks, raw or
baked appear in Mature Harappan after 2800 BCE. This then should be
the date of post-rigvedic Brahmana texts where the word first appears.

2) Significant urbanisation. This is totally absent in RV. No large
buildings, baths, paved streets etc. There is mention of a "thousand pillared
mansion in the sky" of Kings Mitra and Varuna (2.41.5; 5.62.6) but this
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must be the sun-rays breaking through the clouds or high boughs of tall
trees. There were no such buildings even in Mature Harappan. Singh
1995, Bishi 1999 and Lal 2002, 2005 claimed "councils" for sabha and
samiti, kings, chiefs, overlords and streets and roads (path-) but Red Indians
in North America and tribes in Africa had them without any hints of
urbanisation.

3) Fixed altars or hearths. These are common in the Harappan
cities and Brahmana texts. In RV the altar vedi is a shallow bed dug in
the ground and covered with Kusha grass.

4) Ruins or abandoned towns. No such mention in the RV although
plentiful in the decline of the Indus-Sarasvati culture after 1900 BCE.
The hymn RV 1.133 with its arma-ka (of unknown meaning: perhaps
"vortex") gives a ghostly scene of frightful desolation with unfriendly
fiends (yatumadti, pisact, rdksas) but no buildings, walls and no building
materials - wood, stone, brick.

S) Karpasa. Cotton was plentiful in the Harappan agricultural
domain (after 2500 BCE) and the word is found in the Siitra literature but
not before. Thus the start of the Sttra period can be assigned roughly to
this date, 2500 or 2400.

6) rajata "'silver"'. This too is plentiful in the I-S-Culture but not in
RV, which does know hiranya "gold". Once in the late 8.25.22. rajata
describes a "shining white" "horse/chariot".

7) vrihi "'rice". This too is totally absent in RV but appears in the
Atharvaveda'. Some writers think that preparations like apiipa and odana,
which are now with rice, indicate knowledge of rice in the RV. But such
preparations could have been made with any flour. "Barley" yava is
mentioned repeatedly but not vrihi rice, nor wheat.

8) godhiima "'wheat''. This too is unknown in RV though plentiful
in the Harappan agriculture: go-dhitma "earth’s exhalation/smoke": it
appears in post-rigvedic texts.

9) Literacy. Too is unknown in RV and Vedic literature. It appears
in the Sutra-period in the words lekha-na and lipi.

10) Iconography. No reliefs, no sculptures, no paintings. RV
4.24.10 "who will buy this my Indra" obviously refers to the purchase of
favour - no mention of any material, wood, stone, metal.

1. Also in Yajurveda 18.12 (editor).
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11) Perforated pots are mentioned in Satapatha Brahmana (with
nine or 100 holes nava-vitrnna and satavitrnna 5.5.4.22; 12.7.2.13) but,
again though common in Harappan remains, they are not mentioned in
RV.

12) Harappan seals also are not mentioned at all.

Assigning the RV at 1200 or even 2000 BCE, as mainstream
scholars do, is like reading a supposedly modern novel and not meeting
motorcars, airplanes, mobile phones, laptops, refrigerators, television and
the like. Thus the RV is pre Harappan i.e. pre 3000 BCE! This date is
supported by palaeo-astronomical investigations (Achar 2003) and by the
drying up, according to archaeologists, of the river Sarasvati c3800 BCE
(Possehl 1998); also the tradition itself which wants the arrangement of
the RV to have taken place ¢3100 BCE.

4. There are certainly clashes and battles in plenty. Gods Indra, the
Maruts, Agni and others, constantly swoop down to wipe out enemies
and their citadels. But the enemies are demonic forces and the citadels
occult, supernatural defences. All purs belong to demons - Cumuri, Dhunt,
Pipru, Sambara, Susna.

Nowhere in RV do we find a single pur constructed by humans or
destroyed by them, though 6.45.9. mentions men’s drlhani; but these are
created by maya and Indra is to smash them. Indra has maya too and uses
it to put to sleep 30.000 Dasas (6.30.12 and 21). For full details on pur see
Kazanas (2009. Chapter 4)!

Yes, there are clashes between humans but they are inter-Aryan,
internecine fights: In the famous dasarajfia incident Indra and Varuna smite
Dasas and Aryas equally (7.83.1) while 7.18.14 refer to the tribes Anu,
Bhrgu, Puru etc., all Aryan! In 5.12.5 we find devotees, friends of Agni
(sakhayas... §Sivasas) who become dsivas enemies!

Nowhere is it said "damn these indigenous barbarians, these native
knaves". No, not once, only dsiknih tribes "of dark hue" who could be
Aryans gone astray.

Much is made of the infamous "war-chariot" rdtha, distinguished
from the allegedly common carriage or cart dnas! But Usas the Dawn
goddess has ratha in late 1.48.10 and early 3.61.2 but anas in early 4.30.11
and late 10.73.7. Even mighty lord of battle Indra himself is called dnar-
vis "seated in a cart” in (late) 1.121.7! These vehicles with one or even
seven wheels have little to do with the usual war chariots of Egypt, Greece
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and Urals, which are light 30 kg boxes, spaced for two, the driver and the
warrior, at most. Here in RV we have trivandhurd "three-spaced" in
1.41.2.and 7.71.4 and astavandhurd (a kind of bus?) in 10.53.7. It is
described as prthii "broad" (1.123.1.), brhdt "tall, large" (6.61.13) and
varistha "most wide" (6.44.9). And it is fashioned of native wood from
the trees khadird, simsdpa (3.53.19), and salmali (10.85.20). No, the cars
were not brought from the Urals and the Pontic steppes! Now, the only 7
cakras we know of are the Yogic cakras in later texts! Did the Rigvedic
people know of them and presented them and the body in symbolic fashion
in the image of a carriage, anticipating the Katha Upanishad? Frankly I
don’t find it at all impossible.

For a more detailed examination of the entire chariot affair and the
demilitarization of the Samhita one should read Danino’s paper. One new
and splendid insight he offers is that dsva, the common word for horse
may mean speed, energy, strength, while go the common word for cow
means, as is well known and noted in Dictionaries, "light" in many different
contexts.

5. We can bypass the fairly recent claims of some passionate Indian
scholars (and I don’t think there are Westerners involved in this) who
interpret passages of the hymns as formulations of modern scientific ideas,
mainly nuclear physics (Rajaram 1999) or metallurgy advances. It must
have been in the 1970’s that I saw a publication claiming that some passages
in Buddha’s homilies outlined the same modern nuclear physics. And this
year [ saw an article on the Internet by a devout Muslim claiming that the
Quran had foreseen the advances in modern Physics.

Of greater interest is the aspect of sacrificial ritual. Many scholars
in the West and many more in India take it for granted that the main subject
in the Samhita is the sacrifice and especially the soma ritual, followed by
the asvamedha, the horse-sacrifice. Some aspects of the horse-sacrifice
are found in the Hittite, Greek, Roman, Celtic and Scandinavian cultures.
But this rite is not so common in RV as that concerning soma.

Thousands and thousands of pages have been written about this
aspect, some useful but most of them now discarded. Sayanacarya in the
14th century commented on almost all parts of the Veda and gave many
useful pieces of information on the RV. But while as a devout Brahmin he
emphasised the ritualistic, sacrificial aspect (and this cast a very dark shadow
over the approach to the hymns by many others) he did refer also to the
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spiritual aspect of many verses and hymns which is often ignored.

Undoubtedly, like the battles, the sacrifices are often described or
alluded to in many hymns. Hymn 1.162 gives many details of the
immolation of the horse and the cooking of the animal. devébhyas tdd
usddbhyo ratdm astu "let that be offered to the longing gods" (1.162.11);
and sure enough istdm vitdm vdsat-krtam tdd devasah prdti grbhnanti-
dsvam "the gods receive the racer which is desired, pleasing, welcome
and sanctified by hymns and in fire" (15). Thus ksatrdm no dsvo vanatam
havisman "may the horse with oblations win for us lordship" (22)!

In the 9th Mandala we find several descriptions of the soma ritual.
The purifiers (pdvitaras: 9.4.3) press the plant(s) with ten fingers to the
strainer or crush it with stone (ddri, gravan) or by mortar and pestle (1.28.1-
4) and after the filter/sieve the juice (rdsa/mddhu) flows into the wooden
vats (drona, kaldsa). Thereafter it may be mixed with water or milk or
honey and/or barley. The admixture is termed a garment/robe (9.14.5,
70.7 etc.). This rite would normally take place three times a day.

6. But the sacrifice has apart from the external ritual an inner
psychological aspect rarely noted - except by some few neglected scholars.
But before I deal with this, which is a most significant element in my
thesis, we need to examine, however briefly, the poetry itself of the hymns.
I mentioned just before how the poets frequently dress the admixture of
water, milk and/or barley with the image of a robe. The Russian scholar
Prof (Mrs.) T. Elizarenkova dealt very extensively and analytically with
the language and style of the Vedic poets (1995).

There is absolutely nothing of fine poetry, epic, lyric, satirical,
elegiac, and whatever else, in Greek, Roman, Celtic and world poetry,
that will not be found in the RV. Epic epithets identifying particular figures
in the other poetries, are also found in the RV applying mainly to gods,
like daivya of Savitar, ugrd of Rudra, rtdvan of Mitra and Varuna, somapd
of Indra and so on. Then we find similes of many kinds: simple like
"[Rudra] kills like a terrifying beast" (2.33.11); satirical like "[Frogs are]
like brahmins at the overnight sacrifice, speaking around as it were a full
lake" (7.103.7) brahmandso atiratré nd séme sdro nd purndm abhito
vddantah, the lyrical and elegiac one in "As a mother covers her son with
arobe, so shroud thou, o Earth, this [dead] man" (10.18.11); and one from
sdma "like the rays of the sun that make men hasten, exhilarate then sleep,
so flow forth together [soma’s] swift effusions" (9.69.6).
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All the elements of good poetry are present: strict metre, alliteration,
rhyme in some verses; all the types of imagery, metaphor, personification,
similes as just mentioned, hyperbole etc.

I take out of many one of Vamadeva’s passages praising the horse
Dadhikra(-van) which becomes a cosmic symbol. In Mandala 4, three
hymns, 38, 39 and 40, have the horse as their subject. It is exquisite poetry
as in the final stanza of 4.38.10 a dadhikrad sdvasa pdiica krstih siirya
iva jyotisapds tatana. Now imagine the horse stretching, extending over
the five Aryan peoples with his enormous force, like the sun over waters
with his radiant light. In both cases a comparatively limited material figure
attracts, spreads over, enfolds and holds a much vaster area, the horse
with speed and power, the sun with radiance and light. But it is the superb
last stanza of the third hymn in this sequence that impresses, 4.40.5:
hamsdh sucisdd vdsur antariksasdd, dhota vedisdd dtithir duronasdd /
nrsdd varasdd rtasdd vyomasdd abja gojd rtaja adrija rtdam. Hear now
the latest translation by Prof. (Mrs.) S. Jamison and J. Brereton (OUP
2014): "A goose setting in the gleaming (waters), a good one sitting in the
midspace, a Hotar sitting at the vedi, a guest sitting in the dwelling; sitting
among men, sitting in the choice place, sitting in truth, sitting in high
heaven, water-born, cow-born, truth-born, stone-born -Truth." An
abominably literal, most ugly translation. Of course -sad means literally
"sitting"; of course vasur means "good one", of course go means "cow"
and adri "stone". But just as according to the sound and context, vowels
and consonants change acquiring new quality as in sandhi, so words change
in their core meaning acquiring fresh nuances according to context - and
this especially in poetry.

(Read/repeat again sanskrit verse:) Now listen to a different
rendering, my own = "The swan in pure brightness, the Vasu in midsky,
the summoner Hotr at the altar, the guest in the house; what is in men,
what is in excellence, what is in Natural Order, what is in highest heaven;
what are born of waters, of light, of the Cosmic Order, of the Unbreakable
(or, of rock) - that is the Law of Truth". The first pada gives us the
descending order from high (pure brightness suci-) down to the inside of
the house; the other three give us an ascending order culminating in Rta
which expresses the Will of the Creative Principle. I derive d-dri from
(a-) dr = "(not-) break".

If we take adfri as ‘rock, stone’ then the 4th pada first ascends then
descends abruptly to the lowest level of matter. Or both together in a slesa
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of meanings.

But the literal translations and mistranslations are very common
even in this latest and heavily scholarly work of Jamison and Brereton.
Entirely hypnotised by the mainstream scholarship which they must follow
with as little change as possible they miss almost all opportunities to make
even obvious necessary innovations. Thus dhata yathapiirvdm akalpayat
in 10.190.3 is translated as "The Ordainer arranged, according to their
proper order" - sun, moon, heaven, earth, midspace and sunlight.

Now why is the adverb yathapiirvdm translated here, in the RV
only, as "according to their proper order? Elsewhere in the vast corpus of
ancient Indic literature it is translated as "as before, according to former
manner". And what is the proper order in these items -- stirya-candramas,
div-prthivi and antdriksa-svar?

And so by this venerable mistranslation mainstreamers deny the
idea of repetition or re-creation of the cosmos, which is so obvious here:
"as in former time [so now]..."!

7. What scholars have done with the poetry, i.e. demeaning it, they
have done also with the philosophy of the RV. They have debased it or
ignored some most obvious aspects of it. One such obvious aspect is the
esoteric psychological subtle process of the sacrifice. I dealt extensively
with this in a paper in 2003 "Philosophy and Self-realisation in the
Rigveda".

Hymn 9.113 The last but one hymn, from the Soma-Mandala is the
invocation and wish and hope of rsi Kasyapa Marica - "Make me immortal
in the undecaying realm, in the sun’s world in highest heaven where shines
light perpetual and all desires are consummated". (7-11). This may refer
to the afterlife. But there is the affirmation in 8.48.3:

apama sOmam-amrta abhiima,
aganma jyotir avidama devan;
kim niindm asman krnavad-
aratih Kim u dhartir amrta martyasya.
"We drank soma, we became immortal; we went to the light, found

the gods. How could now affect us misery, O immortal One, how mortals’
malevolence ?"

This is not in the afterlife. Moreover, it is the actual drinking of the
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potion, not the ritual, the recitation and singing and the pressing and the
admixing of the soma drink.

But 9.73.8 says explicitly, not in metaphor or symbol: tri sd pavitra
hrdi-antdr d dadhe: "he placed three filters within [our/my/the] heart." It
gives thus the esoteric aspect. We find three filters again in 3.26.8 where
god Agni "has purged with three filters the singer arkd disclosing inspiration
and light within [his] heart." Some translate arka "chant", others as "sun/
sunlight". But it is talking about mdti "inspiration, thought". However,
these three filters make no sense within a song or the sun but they do
make sense within the singer or within any man.

Then, in 10.67.1-2 (a hymn by Ayasya Angirasa) we find that there
is a lofty seven-headed insight/intelligence dhi born of truth or Cosmic
Order rtdprajata which was discovered by our father. "The fourth one
indeed Ayasya [Angirasa] generated/manifested and this belongs to all
people even as a solemn address to Indra. [Then] declaring the Law-of
Truth rta, reflecting aright, the sons of heaven, the heroes of the Lord, the
Angirases establishing the inspired word [or, holding the rank of sages]
meditated out the first foundation of sacrifice". The forth can only relate
to the four levels of speech (1.164.45): catvari vdk pdrimita padani tani
vidur brahmand ye manisinah; giiha trini nihita néngayanti, turiyamvacé
manusyd vadanti.

But since this process holds true for speech then it must hold true
for all actions - starting at the deepest level of Oneself, passing through
the causal, then the mental or subtle level and finally manifesting in the
fourth which is the field of common affairs. So the sacrifice too has the
common external action but also the subtle esoteric process through the
four levels mentioned here.

The sacrificial process also is said to have 4 stages of preparation -
pressing, filtering, pouring, drinking, but, as mentioned above (9.73.8), it
is also esoteric: the filtering is in the heart. And in 9.113.2 Soma flows
with right word rtavakéna, truth satyéna, faith sraddhdya and power of
transformation tdpasa. In 9.96.16-20 soma strives to reach the 3rd stage
or domain trtiyam dhama (18) and reaches the 4th one turiyam dhama.
The adjectives used here rsimanas "having a seer’s mind", rsikrt "seer-
maker", svarsah "light/sun-winner" again suggest an esoteric process.
Thus here too we ascend through four levels.

This inner aspect of the sacrificial ritual resulting in a higher state
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of consciousness was examined by Coomaraswami in Atmayajiia (1942).

8. Itis not only god Soma that resides in man, of course. All deities
and the very Source of them reside in man. Dirghatamas Aucathya, who
gave us hymns 140 to 164 in the 1st Mandala composed the two hymns
162,163 for the glorious a$va and the enigmatic 164 asyd vamdsya palitdsya
hotus "of this noble gray Summoner". In this, in stanza 21, the poet says
that "the mighty Herdsman of the whole world sd ma dhirah pakam dtra
d vivesa he, the wise one, entered here into me, the naive one". The humility
of this seer seems very genuine when he says acikitvaf cikitasas cid atra
kavin prichami vidméne nd vidvan (st. 6) "Not having realised [the Truth],
I ask some wise poets who have realised here, in order to know since I
don’t know...." Yet he is aware of the four levels of speech and of the
mighty Guardian of the universe being within him. So these fellows were
not ignorant nomads but wise in their simplicity and capable of using
well this complex Old Sanskrit language. The gods are within.

The idea is often repeated. Agni who encompasses all gods
(5.3.1.etc.) and knows all (3.1.17 etc.) is the light and source of all
inspiration kratu placed in man’s heart irdaya ahita (6.9.6; see also 1.67.2-
4). This luminous power is perceived through mind mdnasa nicay -
(3.26.1). Indra also is internalized in 4.26.1 when he declares that he is
the Sungod Siirya but also the rsi Kaksivan and the wise poet USana: he
was embodied in those seers. In 3.53.8 he Maghavan takes on every form
employing the power of mayd. Hymn 6.75 praises the weapons and opens
with varman "armour" in st 1. Final stanza 19 closes with varman stating
clearly brdhma vdrma maméntaram "the brahma-power [spirit or prayer]
1s my inmost armour”.

Of course, it is a hymn in Atharvaveda that states explicitly that all
deities are within man as cattle in a pen (11.8.32): the purusa is brahman
and in him sarva hy asmin devata gavo gostha iva-asate. This being so, it
follows that the demons and friends (Namuci, Sambara etc.) whom Indra,
Agni and other gods destroy together with their defences purs, are also
within man. These battles are then internal, psychological clashes
between good and evil forces within man. The good forces mostly win
in RV!

Certain attributes or qualities, recognizable in man, are presented
as deities. Thus we havi prdmati- goddess foresight (1.53.5) or devi tdvist
goddess strength/vigour (1.56.4) and so on. Also the ‘holy-power’ brdhma
inherent in prayer, faith, worship and ritual, is often the means whereby
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great seers performed their miraculous deeds. Thus Vasistha helped king
Sudas defeat the 10 hostile kings dasarajiia in 7.33.3. Atri rehabilitated
the sun with this same inner power, the fourth [state of] brdhma through
Indra, who destroyed the revolving mayas of the demon Svarbhanu
(5.40.6).

So, many centuries before Socrates in Athens (and his follower
Plato), who sought definitions for the "good" or "beautiful", for "courage"
or "friendship" etc, the Vedic seers established definitions of essential
ideas or universals. Consider here the refrain in 3.55 one of the earliest
family Mandalas repeating after all 22 stanzas of this hymn to Vis$ve Devas
(by Visvamitra): mahdd devanam asuratvdm ékam "Single and great is
the lordly-power of the gods." The gods are gods by participating in the
asuratvd or, elsewhere, devatvd , which is great and One. It is a universal
power.

9. This brings me now to the Vedic seers’ one great contribution to
mankind. They established and seem to have known in experience the
One, the supreme, unknown Power, from which evolved the multiplicity
of world phenomena in creation. In the same early family Mandala 3,
hymn 54.8, postulates the One that is All: The One which is all governs
all - what moves and what is at rest, what walks and what flies, this
multifarious manifest creation éjad dhruvam patyate visvam ékam carat
patatri visunaii vi jatdm. (3.54.8).

Other hymns in other Mandalas express the same idea in different
formulations. Thus 1.164.46 says "the sages give many names to what is
One - Indra, Mitra, Varuna, Agni"; here the One may be the Sun but,
nonetheless, we have the One and the Many. This is repeated in 10.114.5
where "The wise poets figure out in words the good-winged One in many
ways". Then 8.58.2 says ékam va iddm vi babhiiva sdrvam "Being One
it became variously (vi) this All".

The nasadiya hymn 10.129 also affirms the One which is at the
beginning, before anything exists. Stanza 2 says "That One breathed
without air, by its own power" dnid avatdm svadhdya tdd ékam. There
was nothing else, other than That One.

That One is postulated by the RV many centuries before the
monotheism of the Jews, Christians and Muslims. It may be two or three
millennia. Yes, knowledge of the One was present but, as K. Werner
observed (1989), this was confined to few, whereas the majority preferred
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the worship of the many gods or specific one(s) out of the many.

10. Before Werner, at the beginning of the 20th century, Shri
Aurobindo had turned his attention to this more genuine spiritual aspect
of the RV and even interpreted some of the divine phenomena as symbolic
of elements in man’s psychology and possibility of inner development.
He saw e.g. god Agni as a symbol of consciousness that could be refined
in man and expanded from the material to a higher spiritual level. But
even earlier, Sayana had often in his comments pointed out the spiritual
significance of different passages pertaining to Agni etc.

More recently Jeanine Miller (1985, 1974) and David Frawley (1995,
1992) turned in the same direction and so have done several others.

A basic idea that runs explicitly through many hymns is man’s
divinisation that is man’s involution to a higher state of being and
consciousness, with the gods and beyond them - as will become very
apparent in the Upanishads. And this not in the afterlife, in some future
ghostly state, but while still living in this world.

I mentioned earlier (section 6) the state of the fortunate ones who
became immortal like the gods, after drinking Soma and found the light
and thus became impervious to misery and man’s malignity (8.48.3). This
is not isolated.

After all, if the mighty Herdsman of the entire universe ind visvasya
bhiivanasya gopdh has entered into man (1.164.21) then it is only a matter
of realizing this state, of becoming fully conscious of it. Drinking Soma
was one method. But some hymns in the 9th Mandala, the Soma-hymn
collection, say that not everybody will have this exhilarating experience.
"A man may think he has drunk the soma when the plant has been crushed,
but no one tastes of the soma [true] brahmins know" (10.85.3). Then,
9.73.6 says that rtdsya pantham nd taranti duskrtah, "evil-doers do not
travel by the path of truth and Natural Order". And stanzas 8-9 assert that
the insightful ones attain the thread of truth, created by Varuna’s maya
"mystic power", while the faithless and powerless are cast into the pit.
Then, young Apala finds the soma-plant on her way to the river and chews
it for Indra, who then grants her her triple wish (8.91). I would hazard
here that Indra symbolizes the mighty force of insight and inspiration that
frees the mind opening new vistas and paths helping it to succeed in its
endeavours.

There were other ways, other practices, whereby the faithful could
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reach a higher state. These practices are, as is amply elucidated in the
hymns, simply developing the virtues of every culture - truthfulness,
frugality, devotion, generosity, self-restraint, courage, meditation/reflection
and so on. Thus "the wise poets harness their mind and reflections" yuiijdte
mdna utd yufijdte dhiyo viprah (5.81.1). Or "they found the spacious light
as they were reflecting" urii jyotir vividur didhyanah (7.90.4). Many
times the light is invoked for the purification of prayer (7.13.3; 9.67.19-26)
so that they can reach the dcittam brdhma "the holy-power beyond
conception” (1.152.5), known to brahmins who have comprehension"
(1.164.45).

Vamadeva has acquired from his father Gotama the power to destroy
mighty enemies by means of speech vacobhis (4,4,11). The culmination
of this divinisation process is seen in seer Kanva’s second birth, when he
states in 8.6.10 "Having received from my father the essential knowledge
(medha-) of the Cosmic Order (rtd) I was (re-)born like the sun".

And here we see already formed the later tradition whereby the
father (or grandfather) teaches the son (or grandson) and the teacher the
pupil. Moreover, we must not ignore that this process and all other miracles
are performed or brought to success by the help of one of the deities Indra,
Agni, Soma and so on, to whom the aspirant or seer addresses his hymns
- all of whom are within man.

Thus we see that the entire stream of spirituality in India has its
beginnings in the RV. And this is the biggest boon to mankind also, the
one certain means for true salvation.

Satyam vai jayate; ayam atma brahma!
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Abstract: -

In the sacred Vedic STmantonnayana rite, during specific month
of gestation, the husband targets the suture of the skull of his wife to
apply some herbal medicinal antibiotic and other curative essential
phytonutrient components as a medicine for preventing and curing several
diseases of both mother and child. But why the Vedic prophesiers chose
the skull to execute this rite? Because human skull has a special
anatomical drug delivery features which is directly connected with the
Central Nervous System of our brain. These medications through
mother’s brain’s transcranial route migrated to embryo and vice-versa by
single dosage which is remarkably similar with modern Vaccine therapy.
Vedic seers every tactic to overcome from difficulties which embodies
with our daily life were scientific which already proved by our modern
science, because Vedic science is the fundamental source of our modern
science.

Keyword:-

human Skull, Transcranial route, Cell biology, Cell migration, herb
to herb combination therapy.

Introduction: -

On the very commencement of Indian literature more than three
millennial ago, we are witnessed with an embodiment of beautiful
poetical verse which is far older than the memorial literary composition

( 122 )
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of any other branch of the Indo - European family.' From this point of
view, Indian literature endures the hallmark of great wisdom which is
unanimously our ancient Vedic literature or Vedic civilization from the
antiquity. In content Indian literature especially our Vedic literature
consists of everything which is included in the word ‘Literature’ or
‘composition of magical lyrical metric verse’ in the broadest sense of the
term: spiritual and secular, epic and poetic, lyric, and dramatic, narrative,
and instructive, moral and philosophic, domestic and scientific statements
because Vedic civilization was the historical fact which happened in a
schedule period of ancient India which self - revealing to us as a poetical
verse or creative composition.

*The Indian mind had always a special preference for classifying
and treating all objects in a pedantic scientific way. Hence, we find India
rich in music, singing, dancing, art of acting, magic, and mantric along
with medicine, astrology and astronomy, arithmetic and geometry which
have been treated in separate textbooks. But most extraordinary eccentric
characteristics of Vedic literature is that there is no significant distinction
between purely creative artistic lyrics and scientific activity, so that, it is
quite impossible to draw a boundary of differentiation between creative
writing valued for aesthetic contents and scientific literature. Rather, it is
emerged to us as a fairy tales and fables which are considered as a
textbook of moral and politics by the people of India and abroad.
Similarly, restrictive, and instructive statements are considered as a pure
science as well as human developmental science which was composed
partly in verse and partly in prose.

Stages of fetal development :-

During gestation period, the foetus develops in the mother’s womb.
Mother’s placenta which is an organ that develops in uterus during
pregnancy is directly connected with the umbilical cord because baby’s
umbilical cord arises from it. Placenta provides oxygen, blood and other
essential nutrients to the growing embryo and removes waste materials
from the foetus’s blood through umbilical cord which is a connector
between mother and the foetus. So, development of the foetus is
completely depending on their mother’s health. But, generally, in the
gestation period, especially in the 4™ month of pregnancy, mother faces

1. Macdonell, p. 39.
2. Winternitz: 1996, pp. 1-6.
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certain critical life threading medical conditions such as nausea, heartburn,
constipation, breathing trouble, high blood pressure, bleeding gums,
nosebleeds or nasal stuffiness, dizziness etc. In the 6th, 7th or 8th month
of gestation, mother faces heart disease, severe infections, anaemia and
other severe or chronic medical conditions which plays a major role to
damage the organs of the developing embryo because, in these months
foetus gains perfection little by little.

During the' 4th month of pregnancy, embryo’s face looks more
like human with hairy head, smooth nails, cup - shaped enamel and
dentine of the tooth, tongue, and multiple layered body covering tissue
along with the fingerprint mark. Apart from these, lower limbs, respiratory
system, kidney functions, embryo’s vagina also starts to get canalised and
main nervous system also starts to be formed with rapid growth of length
to prevent brain damage.

During the 6th month of pregnancy, the wrinkled foetus skin
becomes covered by sebaceous gland secretion which produce oil in our
skin. Not only that, in this stage, the foetus respiratory system becomes
mature with rapid eye movement and rapid weight gain.

In the 7th month of gestation, the foetus’s blood formation begins
to shift from spleen to bone marrow. Foetus’s central nervous system
becomes mature to control respiration. At the 4th month of maternity,
which organs began to form, all of these become almost mature in this
stage.

During the 8th month of pregnancy, the inner layer of the skin of
embryo formed with pinkish glow due to increasing of blood supply. Not
only that, in this stage, the embryo also reacts or responses to the intensity
of light that falls on the retina which assists the embryo to perceive various
levels of lightness or darkness. Therefore, our eminent Vedic scholars
assigned to the apparently odd scientific process to observe the
custom called Simantonnayana or the rite in which hairs of the
pregnant woman’s are parted by elevating the hairs from the front
of the forehead or middle of the skull at the very outset and bind it
in upward direction during the 4th or 6th or 7th or 8th month of
pregnancy.

Etymologically, the Sanskritic word Stmantonnayana is a combined
form of three separate Sanskrit words viz siman + anta + ut - nayana.

1. Singh, 2018, pp. 124, 300, 324, 338.
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The word ‘stman’ [\/ si (to bind oneself) +‘imnic’ (used to strengthen the
root) combined with anta and formed the word ‘stmanta’ which denotes
top of our forehead where our front hairs originated. Because the word
‘stman’ means back of our neck where hairs begin, and anta means its
end which means front of the skull where our front hairs begin, or it
signifies top of our forehead. The word ‘stmanta’ also signifies the whole
scalp from which our hairs are generated. Similarly, the word ‘unnayana’
is also a combined word which is derived from Sanskritic root \ni and
connected with Sanskritic prefix called ‘ut’ which means ‘rise’ to form
the word. Grammatically, the Sanskritic root \ni followed by the Sanskritic
prefix ‘ut’ with addition to Sanskrit suffix ‘/yut’ positively build up the
word ‘unnayana’ which denotes elevation or upward direction.
Therefore, the custom describes the act where the hairs were elevated
from the top of the forehead to the end by maintaining a gap between
hair and scalp to draw a boundary to mark the specific suture or asthi-
sarhghataor group of bones of the skull.'

Philosophical thoughts behind manifestation of an organism: -

In this universe, each visible physical object is composed of
uncountable and uncuttable atoms and build up molecules to manifest a
cell which is responsible for formation of an organism or any individual
entity that embodies the properties of the life according to the doctrine
of Atomism of Vaisesika Philosophy. Molecules are formed four types
of molecule binding blocks or chemical chains such as carbohydrates,
proteins, lipids, and nucleic acids - which all are responsible to form
DNA and RNA - which are commonly known to us as a ‘genes’ or
‘genetics’ that all animals inherit from their ancestors and parents. These
cell formation and cell transmission of heredity remind us regarding our
ancient most significant Vedic Creative Hymns such as Rgvedic
‘Hiranyagarbha hymn’ (Rgveda. 10/121), ‘Purusa hymn’(Rgveda. 10/90),
‘Nasadiya hymn (Rgveda. 10/129-130) etc., *where mysteries behind the
universal creation are concealed. In the Western Philosophy, this theory
of creation was analyzed by the great ancient philosopher Heraclitus® in
the late 6" century B.C.E. Heraclitus’s remarkable thoughts influenced

1. Williams, 1899, pp. 1218 - 1219. Rendich, 2013, p. 567
RGVEDA - SAMHITA with the commentary of sayanacarya. Vol. 4,
mandalas (ix - x), 1946.

3. Graham, retrived from www. iep. utm. edu.
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our great philosophers as well as organicists Socrates,' Plato,” Hippocrates
Jand our great scientist and philosopher Aristotle to constitute the
evolutionary biological theory of generation of animal which was
represented by our great scientists Charles Darwin in the 18" century
through his venerated theory of Evolution.

“In the embryonic stage, when genes (DNA) transmitted from
parents to embryo, the cell is predetermined by genetics to become
exceptionally complex by increasing its size and weight a billion times
more than its previous shape and gradually form its structures which is
already predetermined by "saiiskaras’ or deed of past existence, the last
state of past life which initiates our present existence, contains in a
concentrated manner the impressions or effects of all our past deeds" by
the doctrine of our great philosopher Buddha.

Since the ancient period to modern times - the process of cell
development which shrouded in mystery considers as the greatest
problem in decades. ®'Does every individual begin from unformed
material and the form emerges only gradually, over time? Or the embryo
contains all its parts in little from the beginning? ‘Epigenesis’ or
‘Preformation’- which is the actual method of formation of an organism?
This universal problem gave rise to the centuries of controversy and build
up two persistent ways’ (the theory of Epigenesis and the theory of
Preformation) of describing and seeking to explain the development of
individual organic form." These two significant theories along with the
theory of Evolution combinedly constitutes a new theory called
‘Embryology’.

Since Vedic age to modern Philosophy - the mystery of creation
is beyond human understanding. How from a single cell come million
numbers of cells to become human? How are these cells behaved to grow
its structures like human? How are these cells interacting with each other?
How are these cells interacting with external and internal environment?
These so many questions arise regarding development of embryo in their

Sedley, retrived from www. christs. cam. ac. uk.
Wilberding, 2017, pp. 114 - 117.

McRae, 1890, pp. 1 - 44.

Wolpert, 1991, p. 1.

Chatterjee et al, 1944, pp. 137 - 138.

Aristotle, 1943, p. 144.

Maienschein, retrived from www. plato. stanford. edu.
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mother’s womb. After conception, a single cell starts formation and
become larger by combining more cells into it." Among biological
entities, cells are regarded as of special importance since they are widely
viewed as the simplest organized systems which are unambiguously alive.
Cells are performing all the activities critical to life, from metabolism to
reproduction. Therefore, from the first day of the cell formation to until
birth - this every stages of cell formation are crucial for healthy
development of an embryo.

Since the embryo already influenced and predetermined by their
genetics along with internal and external environment factors like gender,
temperature, influence of gene expressions etc. (internally) and drugs,
chemicals, temperature, light, environment etc. (externally) that are
influencing the pathway by which an organism develops and functions.
These internal and external factors both interact with cell behavior and
cell divisions, hence, any kind of internal or external issues could impair
the health of the fetus and could prohibit the spontaneous development
of the fetal by damaging the cell. Therefore, to ensure the successful birth
of an infant, our ancient Vedic seers accentuated to observe the custom
like STmantonnayana (a kind of purificatory ceremony during pregnancy)
during gestation period.

In the Vedic era, the Vedic prophesiers prescribed to use some
special components to perform this ancient custom such as Porcupine’s
quill, blades of sugarcane, unripe Ficus racemosa’s fruit branches and
wood or bark extract of the Arjuna tree. Now, the question is that has
there any medicinal importance between human health and these
prescribed components? Medicinal effects of these prescribed
components are as follows:-

Porcupine’s quill:-

*"Recent modern scientific research proved that; porcupines quill
filled with antibiotic properties with free fatty acids which are greatly
beneficial for human health. Antibiotic and free fatty acids are strongly
inhibited the growth of six-gram positive bacterial strains which are
typically found on the skin, but some are responsible for serious medical
conditions. These fatty acids are possessing antimicrobial, anti-
inflammatory, antioxidant, nematicide, pesticide, antiandrogenic,

1. Bollhagen & Bechtel, retrived from www. plato. stanford. edu.
2. Roze et al, 1990, 725 - 734. [Abstract]
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haemolytic, 5 alpha reductase inhibiting properties which are greatly
beneficial for human health especially for pregnant woman."

Darbha grass:-

According to our venerable scholars in Asian Studies (sir Monier
Monier Williams and Sir H. H. Wilson), most efficient grass or reed
which has been used in every sacrificial rites and rituals since Vedic age,
commonly known to us as a ‘Darbha’ or ‘sugar cane’ which is
scientifically familiar as ‘Saccharum spontaneum’ or wild sugar cane.
'Sugarcane is well popularized with its ‘wild’ nature, because since the
Vedic period, it was favoured to reside near river especially near Vedic
Sarasvati river® and flowed through north-western India and eastern
Pakistan between the Yamuna and the Sutlej where the great Vedic
civilization had initiated."

I"Pakistani folk medicine Saccharum spontaneum’s aerial parts
possess laxative and aphrodisiac properties which are useful in burning
sensation, strangury, phthisis, vesical calculi, blood diseases, biliousness,
and haemorrhagic diathesis. Roots are sweet, astringent, emollient,
refrigerant, diuretic, lithotripsic, purgative tonic, aphrodisiac and
extremely beneficial in treatment of dyspepsia, burning sensation, piles,
sexual weakness, gynaecological troubles, and respiratory troubles.
Leaves are employed for broom (cathartic and diuretics). The stems of
this grass are especially useful in dyspepsia, menorrhagia, and general
debility. Whole plant is used to treat vomiting, anaemia, mental diseases,
abdominal disorders, and obesity. It is also possessing antibacterial activity
due to presence of tannin, alkaloids, saponins, and flavonoids." Therefore,
it is crystal clear that, the whole body of Saccharum spontaneum delivers
medicative effects on human and positively build up prevention against
future illness.

1. Miller, 1807, pp. 169 - 176.

Williams, 1899, pp. 470 - 471.

Wilson, 1819, p. 393.
2. Retrieved from www.en.m.wikipedia.org/SaraswatiRiver

Retrieved from www.mapsofindia.com/ Vedic Saraswati River Map
3. Hussain et al, 2014, p. 37.
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Unripe Udumbara fruit:-

The Udumbara plant which is scientifically known as ‘Ficus
racemosa’’ plays an important medicinal role to cure many severe
diseases.” "The Ficus fruits are astringent, stomachic, refrigerant, useful
in dry cough, loss of voice, disease of kidney and spleen, astringent to
bowel, styptic, tonic, useful in the treatment of leucorrhoea, blood
disorder, burning sensation, fatigue, urinary discharges, leprosy, intestinal
worms and carminative. They are also useful in miscarriage, menorrhagia,
spermatorrhoea, cancer, scabies, haemoptysis, and visceral obstructions."
>"The fruit is regarded as a good remedy for diabetes. Ethanol extract
(50%) of the fruits showed significant inhibition of ulcer and alcoholic
and aqueous extracts of the fruits of Ficus Racemosa also used to treat
filarial disorders."

Arjuna Wood: -

*Virataka tree or Arjuna tree or ‘Terminalia Arjuna’ is one of the
important medicinal plant of India. “Its stem bark is extensively prescribed
in Indian system of medicine as a cardiac tonic with efficacy against heart
failure, ischaemic cardiomyopathy, atherosclerosis, and coronary artery
ailments. It is also extremely useful in cancer treatment. The bark and
the plant extracts are anti - dysenteric, antipyretic, astringent, cardiotonic,
lithotripsic, anticoagulant, hypolipidemia, antimicrobial and anti-uremic
agent. Many useful phytoconstituents have been isolated from Arjuna
bark extract (wood) which possesses triterpenoids for cardiovascular
properties, tannins and flavonoids for its anti-cancer, antimicrobial
properties and so on. The extract of bark acts as a diuretic in liver cirrhosis
and gives relief in symptomatic hypertension because of its amazing
antioxidant and antimicrobial effects on human." Therefore, the prescribed
components are very much relevant to the healthy development of the
foetus and it is also protecting the child from further damage through
improvement of the mother’s overall health during gestation.

1. Williams,1899, p. 186.
. Deep et al, 2013, p 31.
3. Ahmed & Urooj, 2010, 672 - 681.
Jahan et al, 2009, 399 - 408.
4. Williams, 1899, p. 90, 983.
5. Amalraj & Gopi, 2016, 65 - 78.
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Anatomical significance of this custom: modern scientific approach:-

' According to our venerated Vedic prophets, in the STmantonna-
yana observance, the husband elevates his wife’s hairs from the top of
the forehead to the end by maintaining a gap between hair and scalp and
draw a boundary targeting suture of the skull by using Porcupine’s quill,
three sugarcane’s blades (for thrice application), unripe Ficusfruits and
Arjuna wood (bark extract) to treat several diseases.” Because drug
delivery route is a special anatomical feature of the skull compared to
the rest of the body of human.’

4Analtomically, the cranium or main part of our skull which is
enclosing with the brain has several veins (emissary veins) which
connected with the internal cranial sinuses of the brain to the external
veins of cranium or scalp through the passage or hole of the cranium
bones. These anatomical arrangements of the vascular system of the brain
are made use of ‘targeted transcranial route’ of drug delivery.

* TCR or targeted transcranial route describes the passage by which
liquid or oil based solubilized drug moiety or one part of drug molecules
reached the brain by passing the skin of scalp, sebaceous gland (oil
producing gland), walls of the hair follicles, sweat gland through hard
outer and inner cover and membrane of cranial bones. The initial vigorous
‘rubbing in’ of the medication on scalp is an essential part of the
transcranial drug administration to bring the medicine into intimate
contact with inner layer of the skin.

* But how this targeted transcranial route of the brain through scalp
of the mother improves the foetal health issues? Thankfully, our modern
medical science already proved that, various body cells (blood, brain etc.)
are also migrated along with other nutrients from mother to baby
automatically via placenta which is directly connected with baby’s
umbilical cord. *Feto - maternal transfer of cells occurs in all pregnancies
and in humans the foetal cells persist for decades.

1. Oldenbarg, 1886, pp. 30 (khanda 22), 76(kandika 14), 115 - 116
(kandika 15), 154 [(24 & 25 only) khanda 2], 187 - 188 (kandika 7
upto 8), 243 (prasna 2, patala 1, section 1), 270 - 271 (patala 6, section
14).

Pathirana et al, 2009, 264 - 269.

Retrieved from www.human-memory.net/human Skull.

Pathirana et al, 2009, 264 - 269.

Dawe et al,2007,19 - 27.
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Scientific significance of the performance in systematic order: -

Our ancient Vedic oracles commanded to follow the prescribed
components to execute the custom called Stmantonnayana. When we
closely look at the components, we observe that, Sugarcane or
Saccharum spontaneum and Arjuna bark possesses almost same
phytonutrients which are beneficial for overall health. So, why the Vedic
prophets prescribed both of two despites of one for successful
performance of this rite? Why our venerable Vedic seers scheduled this
rite to perform once during gestation? Because our ancient Vedic scholars
chose ‘herb to herb combination therapy’ based on ancient herbal
medicine therapy and practice. Porcupine’s quill is a strong antibiotic,
Sugarcane grass treated as a curative drug, Ficus’s unripe fruits are
considered as a special drug or mono - drug and Arjuna bark extract also
classified as a curative drug which is especially beneficial for the health
of heart and liver diseases. Multi - item prescription which are formulated
deliberately according to two of six basic modes of herb - herb
interactions,’' namely, Reinforcement and Potentiation - which are widely
used in China since the time of Yellow Emperor’s Canon of Internal
Medicine (Huangdi Neijing) more than 2,000 years ago.

Since Vedic age to modern time, herbal to allopathy equally
accepted and adopted this "combination therapy” to prevent the
emergence of resistance. In severe infections or prevention against
infections, antibiotics as part of combination therapy are widely prescribed
for their synergistic effects to improve treatment outcome as the combined
effect of both antibiotics are better than their individual effect.”

The term ‘Reinforcement’ in herbal medicine refers the situation
in which herb with similar medicinal properties are used together to
produce a greater efficacy. On the other hand, the term ‘Potentiation’
refers the situation when two herbs are used in the same prescription, in
which one of them treats as principal drug and the rest herb serves as
auxiliary herb to strengthen the effects of the principal herb such as

1. Retrieved from www. ieeexplore. ieee. org / herbal medicine
(Difference between traditional acupuncture combined with herbal
medicine and the needle medicine of mutual reinforcement school
in the treatment of tinnitus and deafness).

Che et al, 2013, 5125 - 5141.
Bharadwaj et al, 2016, 7(11).
2. Ascierto and Marincola, 2011, 9 (115).
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unripe Ficus racemosa’s fruit branches enhance the efficacy of the
Sugarcane grass when used together or immediately after application of
grass blades. Similarly, the Arjuna bark extracts by its amazing medicinal
properties enhanced the effects of the Sugarcane and unripe Ficus’s fruits
- this process implies ‘Reinforcement’ along with the ‘Potentiation’.
Hence, by these two herbal medicinal therapies one can achieve sound
health through destruction of all illness. Altogether, both antibiotic and
non - antibiotic drug jointly enhances the progressive development of the
foetus towards healthy birth without any defect which is remarkably
similar with our modern Vaccine therapy.' In present days, we observe
that, doctors have been vaccinating the infants once in their life to boost
immunity for fighting against severe infections and diseases. This once
dosage at very first stage of life can affect directly on immune system or
working with body’s natural defences to safely develop immunity to
prevent diseases that can be dangerous or even deadly.

But if any child originates with birth defects than any amount of
Vaccine could not be able to prevent and cure the defects of the child
which transmitted by birth.Therefore,the ancient Vedic prophets
prescribed to observe Stmantonnayana custom in this systematic way by
which the proper medication penetrates through the mother’s brain cells
which are directly connected with the embryo via umbilical cord. This
once given medicines are not only protect and prevent the foetus from
infections and health ailments but also prevent miscarriage and birth
defects.

Conclusion :-

The mystery of the creation is beyond human understanding.
Nobody knows about the mystery behind the world creation because
indisputably it is a universal truth. Versatile geniuses of the ancient Vedas
were absorbed in meditation to find out the reality to overcome day to
day problems. Since Vedic age to modern time, the scholars of the
Western and Indian who endowed with uncommon intelligence were lost
in thought about circle of our social life. But Vedic sublime profound
thoughts regarding life of our mundane world were very scientific which
originates an inquire around us. Especially, in domestic difficulties, they
were adopted some special natural tactic for effortless wellbeing. Our
ancient Vedic scholars engrossed in worldly thoughts and discovered

1. Retrieved from www.en.m.wikipedia.org/ Vaccine Therapy.
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some unique natural procedures for advancement and reformation of
social life. Interestingly, it is very much surprising that, since, archaic
Vedic age, our multifaced scholars invented some natural techniques to
defeat difficulties in everyday life which we are observing partially in
current days. Therefore, it is crystalline clear that, presently, we are
advanced in all stages of our social life. We are developing in socio -
scientific - culture because our advancement is rooted in ancient Vedic
civilization. hence, we are unanimously accorded with the truth that,
Vedic science and culture are the fundamental source of our modern
developmental society. Alike current days, from the source of our hoary
Vedic civilization, we hope and believe that our modern society will be
able to achieve more success in future also.
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Introduction :

Mimamsa as a school of thought occupies very important place in
Classical Indian Philosophy in general and in the Orthodox or the Vedic
Philosophy in particular. The word Mimamsa literally means ‘revered
thought’ and applied to the interpretation of the Vedic rituals which
commanded highest reverence. As a school of thought Mimamsa justified
both the meanings by giving rules according to which the commandments
of the Veda are to be interpreted and by giving a philosophical justification
for the Vedic ritualism. The central theme of Mimamsa philosophy is to
explain the methodical interpretation of Dharma or duty as embodies in
the ritualistic portion of Vedas. Unfortunately the philosophy of Mimamsa
has not received much attention by the contemporary scholars and the
subject remains unexplored, particularly from the point of view of the
ethics implied in the system. To provide a systematic attempt of Mimamsa
ethics an attempt has been made in this paper to bring out the ethical
significance and to give ethical justification to the ritualistic doctrines as
enunciated in the Vedas.

According to Mimamsakas Vedas are considered to be Apauraseya
or impersonal. This is because they deal with the eternal truths and that
no individual opinion or view can falsify the eternal truth. The injunctions
of the Vedas are to be admitted as duty for the sake of duty, because they
are based on discoveries of eternal truths and it would be impossible to
explain to everyone their scientific significance and their intuitive import.
Karma which is the basis of the physico-mental and intellectual life should
be remembered as the recognition of the basic unity is unavoidable for

( 138 )
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practical purposes. Similarly, the recognition of Visama varttana,
differentiated behaviours as enjoined by the adherence to the Vedic rituals
is considered unavoidable for the successful conduct of life. This aspect
of pragmatic and realistic nature towards life is the fundamental of the
ethical and the activistic philosophy of Mimamsakas.

The importance given to ‘duty for the sake of duty’ in Mimamsaka
philosophy indicates that its sole purpose was to restore conviction in the
conduct of life (varttana) and to bring about a synthesis between the
spiritual and the material aspects of Human personality. According to
Shri Motilal Shastri', Varttana (conduct) or dealing in life has been
associated with the conative tendency, i.e., Acarana or practical application
or action (karma). The conative tendency, involving the practical
application of morality, depends upon the physical nature of the individual
which is a synthesis of intellect, mind and body. The basis of Varttana
(conduct) is the physical body combined with intellect, mind and the senses
and their existent is self-evident. This is because, Man is the combination
of intellect, mind, body and senses in the spatio-temporal being and the
same Man is transcendental beings because of the presence of soul as its
central point.s

The Mimamsaka system, which enjoins upon every individual
obedience of the injunctions of the Vedas emphasizes that the rituals are
to be adopted as a duty for the sake of duty. This is because of the
preponderance of the critical spirit and especially the presence of the
heretical tendency of putting a premium or asceticism and renunciation.
Further it was natural or the part of Mimamsaka to emphasize the value of
Dharma or moral duty and also to reassert the importance of the Vedic
philosophy. By giving importance to Dharmas the Mimamsaka as a system
of thought maintains throughout that the Veda reveals Dharma. By
advocating Dharma as the highest in keeping with the Vedic injunctions,
it also explains Morality at the level of secular advancement.

From the secular point of view, Mimamsaka asserts that virtue is a
conscious adjustment of conduct to interest. It draws our attention to the
adoption of Artha and Kama for the advancement of the secular life of the
individual as well as of society and the adoption of Dharma for the
attainment of Moksa. Artha and Kama refers to the social well being lead

1. Shastri, Pandit Motilal, Bharatiya Dristi se Vijiiana Sabda Ka
Samanvaya, Jaipur, New Delhi, 1956.
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to progress (Abhyudaya) and Dharma and Moksa refers to spiritual well
being lead to eternal bliss ( Sreyas ). The first level of advancement i.e.,
social well being is not the highest end, but is the means to the attainment
of the highest value of Moksa. Unlike other systems, the Mimamsaka
drew the attention of the spiritually anxious, but bodily negligent, mentally
imbalanced and intellectually perverted extremist aspirants of those times
to the fact that the integrated development of the individual and of society
could be brought about only by synthesizing all four values (Purusarthas)
of Artha, Kama, Dharma and Moksa. Out of these four values, since
Dharma 1s the connecting link between the material and the spiritual
aspects of human nature. In Mimamsaka philosophy ordinary morality is
not repudiated but given its proper place in comparison with spiritual
morality or Dharma. The obligatory acts like yajiia as Dharma, and the
prohibited acts (Nisiddha karmas) like gambling and killing as Adharma;
and the effects of these acts are regarded as Apiirva, the invisible power
of the conservation of the acts (karmas), it is evident that spiritual and
social well-being have been given equal status in the Mimamsaka
philosophy. Social morality and Spiritual morality are inseparably lined
in Indian Philosophy in general and Mimamsaka philosophy in particular.
A detailed analysis of Purusartha will be discussed in the later part of this

paper.

Object of Moral Evaluation :

In general, voluntary actions have two aspects namely an internal
and an external. The internal aspect consist in the motive or intention
which prompts the action and the external aspect consist in the overt act
performed or the result coming out of the action performed. In this regard
the predominant view seems to be that right or wrong actions are to be
judged in accordance with the good or bad intentions with which they are
carried out. In general the approach of Indian philosophers seems to be
one of reconciliation between the two factors. Each individual case is
judged on its merit by weighing the relative importance of both the inner
motive and the external consequence.

Vedas in general seem to teach an externalistic view of morality
wherein only acts performed is of any real significance. Whatever is done
according to Rta or according to the will of gods is considered to be right
and all else is wrong. Right and wrong have no sanction with reference to
inner character or motive; the simple sanction behind them is that of the
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gods. In general the Vedas give us an ethics of overt duties rather than
inner virtues, an ethics of doing rather that of being. Hence, on the whole,
the Vedic view of morality seems to be externalistic and has very little
scope for the consideration of inner motive for judging one’s act to be
right or wrong.

Like Vedic thought, the Mimamsakas seems to hold that rightness
and wrongness are objective categories and they have nothing to do with
subjective motives. There are injunctions (vidhis) and prohibitions
(nisedhas) in the Vedas and the question of rightness or wrongness pertains
only to the carrying out of the vidhis and refraining from the nisedhas. To
judge whether certain act is good or bad consists in the acts performed. If
any action is in accordance with the Vedic injunction, it is right otherwise,
itis wrong. The actions which are accidental, forbidden in accordance to
the scriptures are judged to be wrong and attract punishment with reference
to the Law of Karma.

The Standard or Criterion of an action :

In general there are two types of theories regarding the standard or
criterion of an action to be right or wrong. The first type refers to some
ulterior, non-moral end with reference to which an action is to be judged
right or wrong. In this type, an action is to be judged right if it leads to or
helps in leading to a particular non-moral goal or end. This type of theory
is known as teleological theory.

On the other hand the other theory does not refer to any ulterior
non-moral end or goal. According to it, an action is right or wrong in
virtue of its own merit or demerit and not in terms of the goal that it leads
or does not lead to. An action is right or wrong simply because it is oritis
not in conformity with some moral rule or because of some other
consideration, but surely not because it either leads to or does not lead to
a desired goal. This type of theory is known to be deontological theory.
Based on this categorization let me explain the Mimamsaka position
whether they are teleological or deontological.

The Mimamsakas in general, do not take the obligatoriness of moral
actions as stemming from the consequence or the end. In this regard firstly,
let me explain Kumarila’s position. For him, the end or phala may be said
to determine the motive of the agent, but not the obligatoriness. The
obligatoriness is the result of the vidhi of which the action in question is
an instance. For Kumarila, the end, the consequence determines only the
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motive or the choice but not the obligatoriness of the imperative. The
phala or consequence is only pravartaka i.e., a psychological motive but
is not vidheya, i.e., the object of moral imperative. It is a psychological
implicate of the moral action, an end as motive being necessary for moral
as for all actions, but it is not a moral implicate of the imperative which is
obligatory independently of the end or consequence.' Thus, for Kumarila
the end or phala forms only the motive to move the agent for action. To
decide, what makes an action moral or immoral is simply its Vedic sanction
or lack of it. The moral obligatoriness of the action follows from the Vedic
source without any consideration for the consequence.

In Kamya Karmas, it is the agent’s kamana or desire for fruit which
is the reason of the imperative being carried and therefore in such cases
the authority or the obligatoriness arises from the end or the consequence
itself. But Kumarila point out the authority or obligatoriness is independent
of the end even in case of Kamya karmas. Though the Vidhi takes place
due to the kamana, the obligatoriness of the action lies in the vidhi itself.
Kumarila points out that there is an end, even in case of nityanaimittika
karmas which are known as unconditional or absolute duties. The end is
the avoidance of sin which would accrue by the non-performance of the
act. The authority or the obligatoriness arises from the law itself. Thus
kamya or nityanaimittika karmas will certainly bring certain consequences,
which form only the motive of the actions and not their authority or
obligatoriness. In this regard the agent has to perform his duties simply for
the reason that they are his duties. Hence, in the entire process of
understanding these karmas, the end is psychological implicate or
accompaniment of the imperative and does not constitute its moral
authority.” From this it is clear that for Kumarila to judge whether an
action is teleological or deontological thee has been a transition from the
consequential morality to deontological morality.’

In Prabhakara Mimamsa a pure form of Deontological form and
character can be seen. According to S.K.Maitra, ‘there is no extraneous

1. S.K.Maitra, The Ethics of the Hindus, Third Edition, Published by
University of Calcutta, Calcutta, 1963, pp.126-127.

2. S.K.Maitra, The Ethics of the Hindus, Third Edition, Published by
University of Calcutta, Calcutta, 1963, p.128.

3. K.N.Tiwari, Classical Indian Ethical Thought, Motilal Banarsidass
Publishers, N.Delhi, 2007, p.79.
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end in vidhi as imperative, morally, psychologically or metaphysically’.
The imperative is its own end and constitutes the sanction, the motive as
well as the moral authority of the vidhi.' The vidhi or moral law constitutes
its own end and does not imply any extraneous end or motive. Further,
Prabhakara maintain that in conceiving an external sanction for the moral
imperative in the form of an end or phala, the Naiyayikas fail to explain
moral obligation by following the teleological theory. For Prabhakara, it
will lead to anavastha (infinite regress). The external end form which we
think to be moral authority flows must in its turn assume some other end
to justify its authority. But this other end leads to infinite regress which
Naiyayikas would have avoided by investing the external consequence
with intrinsic independent authority.”

Regarding the distinction between the kamya karmas and the
nityanaimittika karmas, Prabhakara seems to hold the former are not to
be called moral actions proper. This is because, in such actions, imperative
becomes udasina or morally neutral. In the case of kamya karmas the
function of the imperative is only to establish a relation between means
and end, between the act and the consequence. Only unconditional duties
are to be regarded as proper duties or moral duties. In these duties, the
imperative is self-authoritative and self-validating. The sanction is intrinsic
without any reference to extraneous end. Hence, for Prabhakara an action
is to be judged right based on the Deontological theory.

An analysis of Purusarthas :

The word Purusartha literally means the end or goal to be aimed at
by people. Another way of understanding the word Purusdartha is to mean
the end or goal that is actually aimed at or desired by men. The first two
Purusarthas namely Artha and Kama are such ends which can be taken
as actually aimed by people and the last two Purusarthas such as Dharma
and Moksa are such which ought to be aimed at by every human being.
With this aim in view let us discuss each Purusartha in detail with reference
to Mimamsa ethics.

Artha:

Artha or wealth refers to property or material well-being. In the life

1. S.K.Maitra, The Ethics of the Hindus, Third Edition, Published by
University of Calcutta, Calcutta, 1963, p.129.
2. Ibid.
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of human being satisfaction of sensuous desires is necessary. In order to
fulfil these desires wealth is necessary. Artha as a Purusartha, people aim
atit, but under certain legitimate bounds they ought to aim at it. In Indian
tradition unlimited hankering after the accumulation of material wealth is
prohibited.

The primary purpose of wealth is to develop the body, since a
nutritious diet is possible only when a person’s financial position is sound.
The maintenance of the health of the body is most essential, because the
body is alone is the temple of God. It is the vehicle of the mental, intellectual
and spiritual personality of man. Regarding the maintenance of body,
Kalidasa in his work ‘Kumarasambhavam’ observes that ‘sariramadyam
khalu dharmasadhanam’ which means ‘the body is the primary basis of
the performance of moral duty’. The Mimamsa, like Vedic thought accepts
wealth or Artha as an instrumental value. But one has to remember that
the moment Artha is pursued for its own sake, or only for the sake of
sensual pleasures, one falls victim to the endless vicious circle of pleasures
and pains and continuous births and deaths. Hence, one has to keep in
mind that Artha as one of the most important value or Purusarthas must
not be neglected as an end in itself, not even the means of satisfaction of
body and mind but also as the means of Dharma or morality which leads
to Moksa.

Kama:

The word Kama means desire, but when we see it in the context of
Purusartha it means sensuous enjoyment or satisfaction of desire. Sensuous
enjoyment includes sexual desire besides other kinds of sensuous desires.
The basic reason to include Kama in the scheme of Purusartha is the
sensitiveness of the Indian thinkers to the very basic needs of human life.
In order to maintain a balanced development of human life it is necessary
that animal appetites of man should be fulfilled. The satisfaction of this
desire has to be done through marriage. This is the reason; it has not only
been preached but has been considered necessary for the integrated
development of the individual and for the progress of the society. In this
regard Manu has said that ‘A man is half man as long as he is unmarried’.
This particular act has been divinized in Indian Philosophy. This is because;
this act leads to the creation of new life. S.Radhakrishnan also observed
this act as sacred sentiment of mutual attachment of man and woman in
his work ‘Society and Religion’. Dampatyarati has given a special
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significance in Indian Philosophy in general and Mimamsa philosophy in
particular.

In Classical Indian Philosophy, Love is the content of Mind and it
is aided by the intellect and soul. The relationship between wife and
husband is not a partnership nor it is a contact between two friends but it
is considered a spiritual association of two souls which continues not for
some years or even for one life but life after life in various incarnations. In
Hindu Society, Monogamous marriage is regarded as the ideal marriage.
Manu observes that the husband must have the same adoration and devotion
towards his wife as the latter has for him. According to the Vedic rites and
beliefs the relation between wife and husband is not merely a mutual
affection, but Dampatyarati consisting of love and adoration, faith and
conviction and self-surrender and self-sacrifice. The married couple
symbolizes the eternal pair of Shiva and Shakti.

Kama experienced in married life, besides being conducive to the
mental health of the individual, paves the way for divine love. It is
mentioned that a person who has never experienced human love, who has
never sacrificed his self-interest for the interest of his or her beloved partner
of life, can never love God nor attain Moksa. In this regard Kama as one
of the ends of life, and self-gratifying mental aspect of man’s personality
is concerned, is instrumental for the attainment of the supreme goal of
human life, i.e., Moksa.

Dharma:

Dharma in its connotation is very broad and indeterminate and
occupies the foundation of everything. The concept of Dharma or moral
duty is the oldest in Indian Philosophy which was originated in Vedic
times in the form of Rta i.e., the eternal moral order upheld by the gods.
When we see the word Dharma in the context of Purusarthas, it refers to
samanya and visesa dharmas which every individual has to follow in
virtue of his being a man as well as having a specific status in life. Dharma
as one of the Purusarthas ought to be restored by every man in virtue of
his being a man. In fact, there are certain virtues and duties in accordance
with Dharma which every individual has to inculcate in their day to day
affairs as a matter of duty. Not only this, Dharma as a Purusartha which
permeates and pervades both Kama and Artha in the sense that one is to
follow and aim at Kama and Artha only under the regulation and guidance
of Dharma. One has to allow and to follow such Kama and Artha which
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are to be pursued with the dharmika prescriptions. By providing such
prescriptions and set of norms, society moves in a disciplined and
harmonious manner.

Further, Dharma as one of the Purusarthas is associated with
intellect, which is its basis, the development of which is not possible without
the adoption of Dharma. The recognition of Dharma, reminds us of the
dynamic and the pluralistic order of the universe, which has been
expounded in the Vedic Mantras and the Brahmasas which explain the
methodology of the rituals and performing sacrifices. The Dharma brings
us into close contact with the forces of nature and helps us to keep
physically healthy, mentally alert and intellectually moral. This is the reason;
the Mimamsaka lays all its emphasis on the acceptance of the authority of
the Vedas without any question or doubt about the efficacy of the rituals.
We could see the importance of scientific aspect of the philosophy of
Vedas with reference to Dharma. This scientific explanation, in fact reveals
the ethical attitude, which is categorically acceptable, has its purpose with
the total development of the human personality.

The status and the life of Dharma have been given an important
place in Indian Philosophy in general and Mimamsa philosophy in
particular. Jaimini starts his sitras with an enquiry regarding the nature of
Dharma as the nature of Vedic duties, relevant proofs, means of the
production of Dharma and its fruits." Whatever is enjoined by Vedic
injunctions is in accordance with Dharma® or duty only. According to
Mimamsaka Dharma cannot be known by any of the other pramasas
such as perception, inference or implication. It can be only known by the
Vedic injunction. Hence for the Mimamsaka Dharma is not a quality of
the understanding of the self, but is of the nature of the Vedic sacrifices.
The sacrifices which are allowed are prescribed in the Vedas and have
not been associated with any harmful effects.

According to Mimamsa, Dharma is not only the virtuous act, as
enjoyed by the Vedas, but it also stands for the potentiality which stores
the effects of the virtuous act and which is called Apiirva. Apiirva has its
own significance as one of the Kamya Karmas or optional actions, which
store merit and aim at the attainment of Svarga or heaven. In fact, the real
meaning of Dharma is understood to be the disinterested duty of the

1. Prakaranapaiicika, ch.VIII, pp.152-153.
2. yaScodanalaksasas sa dharmah
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individual to perform sacrifice, yajfia etc., in adherence with Vedas without
expecting any fruit. The Mimamsakas enunciates the standard of ‘duty
for the sake of duty’ so far as the notion of Dharma is concerned. The
detached performance of duty should not be misunderstood as a blind
faith in the Mimamsaka system in the authority of the Vedas. The activism
of Mimamsa is not merely an over emphasis on the ritualistic aspect of the
Veda, but rather a necessary practical aspect of Visam Varttana. Hence,
Dharma as ‘duty for the sake of duty’ is not an empty command like that
of Kant’s categorical imperative.

Regarding accepting and analyzing the imperative nature of Vedic
injunctions we have two important exponents of Mimamsaka philosophy
namely Prabhakara and Kumarila. Prabhakara holds that it is the sense of
obligatoriness, and not the expectation of any end to be fulfilled is the
immediate cause of a person’s carrying out a scriptural mandate. For him,
Vedic imperative, or niyoga arises in a person as a sense of oughtness and
the will to do it. The action which is commanded has two parts namely
the content of the action and the movement that practically realise the
content. In order to perform the action a conscious agent is roused by a
command to exert himself. Further his will to act leads to an effort and that
effort is directed towards the content. The command guides the person to
work. And the effort which he puts implies content. In fact, every action
the agent is impelled by a sense of obligatorienss such as ‘I have to doit’.
This will may or may not be preceded by a sense of any desirable
consequence of an action. It is found in experience that a man may be
inclined to do an action even if there be no such expectation of any end to
be fulfilled.' The possible results of an action may sometimes be remotely
involved, but the real and immediate cause of an action lies in the adoption
of the will to undertake it. This will come from the imperativeness of the
scriptural injunction and the agent has to accomplish it. Hence for
Prabhakara Vedic injunction is a mandate produces a categorical sense of
duty in the agent and urges him to work. To the question how does the
action performed in obedience to Vedic injunction, produces its effects,
the reply by Prabhakara is that Vedic injunction is the imperative oughtness,
which is translated into action is called apiirva. Dharma and Adharma
for him are characters of the determination of the will.

For Kumarila, the Vedic injunction impels us to action by suggesting

1. Prakaranaparicika, Tenth Prakarana, p.173.
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some desirable end as consequence. Everybody has an impulsion, but
that is associated with the notion of some beneficial result that leads to
perform the action. According to Kumarila, the impulsion, which is
conveyed by the Vedic injunction, produces its own comprehension is
known as sabdabhavand. When this is associated with the will and effort
of a man towards a concrete action, is known as arthabhavand. This
knowledge and the effort, coming out of a comprehension of the
injunctions, are regarded as instruments to the action which will ultimately
lead to a desired end. The desired end is proximately the sacrifice and
remotely the frit that will come out of it. The ideal of this desirable
consequence augments the force of the imperative felt in the mind to perform
the action. If there is no idea in the mind that the action will produce a
balance of happiness over pain, the performer cannot prompted to do the
action. Hence Dharma sometimes has been defined as that which does
not produce any undesirable effect, and brings desirable consequences.
This desirable consequence is regarded as a preliminary accessory to the
vidhi or the imperative. When the Vedic injunction is heard, the performer
supplements it in his mind with the arthavada. In this regard Mandana
who is a commentator, opines that the impulsion in the vidhi is to be
found in one’s estimating the capacity of the action to produce a desirable
end. Initially the vidhi arises in the mind in the sense of the desirability of
the action and urges a man to action. Even Mimamsakas like
Parthasarathimisra and others also have held the same view. For Kumarila
and Prabhakara, the imperative nature of duty, the sense of oughtness
with regard to the performance of any action, either of the sacrificial
injunction or of social duties such as non-injury, telling the truth etc., is
dictated by the scriptural mandates. From this it can be said that for the
Mimamsakas the word @action’ refers not only to sacrificial actions, but
also to mental action. Hence for Kumarila, Vedic injunction impels a person
to action, rousing in him a sense of oughtness coupled with the desire of
abeneficial end. A question may arise here, that how the action performed
in obedience to Vedic injunction does, produce its effectss The reply given
by Kumarila that Vedic injunction holds a mystic power, resulting from
the accomplished action and residing in the self, to be the apiirva. Dharma
and Adharma for him imply the action itself.

Besides this, Dharma or moral duty is not only dictated by the
Vedas, but the Smriti texts also. But, the injunctions of Dharma contained
in the Smyriti may not be consistent. When a conflict arises regarding the
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authority of accepting Vedas and Smyriti with reference to Dharma, then
the view of Vedas must be accepted as true. According to Mimamsaka,
Dharma has been given the highest order and must necessarily be deduced
from the Veda, yet the guidance of the Smriti has not been neglected. This
fact proves the pragmatic nature of the Dharma in the ethics of the
Mimamsaka Philosophy.

Moksa:

Moksa is regarded as the highest Purusartha of human life. It has
been conceived variously in various systems of Indian Philosophy. It is a
spiritual goal after the attainment, of which one gets rid of all kinds of
suffering as well as from the cycle of birth and rebirth, which is at the root
of all sufferings. Mimamsa accepts Moksa or Apavarga as the supreme
goal of human personality. The concept of Moksa as the highest ideal to
be achieved was accepted by Prabhakara and Kumarila. Some scholars
believes that according to Mimamsa, liberation is a negative state which
means the extinction of pleasures as well as pains. But for some others, it
is a state of positive state of existence, where the antinomy of Dharma
and Adharma ceases to exist. However, both interpretations agree in
accepting Moksa as complete freedom from pain. The relativity of pleasure
and pain of heat and cold and of right and wrong is transcended in Moksa.
Worldly pleasures being transitory and relative pale into insignificance
when compared with the eternal, painless state of Moksa, where all the
karmas or actions must be exhausted. The desire for this absolute state of
existence arises on account of the relative nature of pleasure and pain.
Regarding this Radhakrishnan elaborated the view of Mimamsaka as
follows ‘The individual, feeling that in Samsara pleasures are mixed up
with pain turns his attention to liberation. He tries to avoid the forbidden
acts as well as the prescribed ones, which lead to some sort of happiness
hear or hereafter. He undergoes the necessary expiations for exhausting
the previously accumulated karma and gradually, by a true knowledge of
the soul aided by contentment and self control, gets rid of his bodily
existence.'

The approach to Moksa, beginning with spiritual disquiet and
discontentment with the relative nature of the worldly life, should not be
supposed to be a pessimistic note or an escapist tendency. On the contrary,

1. Radhakrishnan.S, Indian Philosophy, Vol.Il, p.423.
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the Vedas advocate a gradual march towards Moksa with reference to the
Varnasrama Dharmas, and Mimamsa is firmly grounded on the
injunctions of the Vedas. It is only when a person attains Jivan-mukta due
to ‘true knowledge’ of the soul that the relative nature of the spatio-temporal
world is transcended, but not denied. Even after the attainment of true
knowledge he has first to exhaust the previous karmas, and in so doing he
must continue to follow the laws of the spatio-temporal order. The
acceptance of the release or liberation, which means an unalloyed state of
eternal existence after the soul gives up morality shows that Mimamsa,
like the Vedas propounds a pluralistic physics and monistic metaphysics,
an activistic ethics and a pragmatic theism.

Conclusion:

To conclude, from the above discussion it is proved that Vedic
injunctions as the foundation of Mimamsa ethics. This is because the
Mimamsakas dogmatically not relied on Vedic injunctions. The Vedic
hymns not only contained the germs of the notion of Brahman as the
immanent and the transcendent reality, but they also explained the organic
nature of the universe and its close relation to man who was not only
spiritual but also physical miniature of the universe. Further, the ritualistic
performances which were enjoined in Vedic hymns are explained
scientifically and they explained the practical interpretation of the
Brahamanic literature. The Mimamsaka has a profound ethical insight
which was based on Vedic Mantras and the Brahmanas explain the
methodology of the rituals and performing sacrifices. Not only this the
sacrifices perform help us to keep physically healthy, mentally alert and
intellectually moral. Further we could see the importance of scientific
aspect of the philosophy of Vedas with reference to Dharma. This scientific
attitude helps the holistic development of human personality with a
pragmatic approach makes the Mimamsaka ethics unique.
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Introduction

"Being consciousness of itself; coming to rest of all relative existence;
utterly quiet; peaceful; blissful: without a second: this is the Atman (the
Self); this worth to be known (Swami Krishnananda, 1996, pp. 12, V.7).
This defined restfully alert state of consciousness needs to be perfected by
the workmen amid fears activity. The conscious elevation is, "Asato ma
Sat gamay, Tamaso ma Jyotirgama, Mrityorma Amrutam gamay (lead me
from unreal to real, from darkness to light, from death to immortality-
Brihadarnyakopnishad I, 3.27)" (Ulakamthara, 2005). "Via yoga level
action (ARL?2), enables workmen to unleash the stated classical conscious
elevation" (Ugale & Singh, 2020). The reasoning of the yoga - peace -
bliss is - "One who is not in yoga can neither have a controlled mind nor
steady intelligence. Without it there is no possibility of peace. And how
can there be any bliss without peace? (B.G.2.66). A person who is
undisturbed by the non-stop flow of desires can alone achieve peace, &
not the man who strives to satisfy such desires" (B.G.2.70) (Prabhupada,
1998, pp. 190-196). Yoga led prosperity - "Laxmi implies inherent Turiya
Chaitanya- the fourth state of consciousness, state of true self. The goddess
of all types of wealth, opulence, prosperity, fulfils the desires for Shreya
(credit worthy worldly successes) therefore is called as (4f) Shree" (Rai,
2011, p. 16, v.7). In the modern yoga science context, these are much
sought after, yet less emphasized, & rarely researched phenomenon. An
empirically establishing it this study may broadly help workmen.

"Researchers seeks to explore the intersection of ancient wisdom
& modern science, the ‘Impact of Practices of Connectedness’ - including

( 152 )
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both "spiritual" & "non-spiritual activities" (Leah, 2017). Due to current
Covid-19 pandemic the life of workmen is witnessing an unprecedented
turbulence. "Novelty-numinosum-neurogenesis effect (NNNE) can
optimize the growth of bliss, harmony, peace, resonance & contentment"
(Rossi, 2018). Globally, the workmen work hard to lead a developed,
prosperous, peaceful, & happy life. Yoga can empower fulfilment of these
goals. Thus the workmen’s actions, conscious elevation, peace, bliss,
prosperity, & gradual development are interlinked.

"How does one while continuing to work in the world live in the
Highest Self? The Gita directs how a human being can naturally &
consciously evolve through right thoughts & actions. The gradual
meditation method reverses the flow of consciousness from Matter to Spirit
& illumines the inner realm of Soul" (Chopra, 2018). The yoga empowered
workmen’s conscious elevation functions & benefits as, "Progressively
Patanjali’s (Ashtang) eight limbs of Yoga moves from outer-world concerns
to the inner world where bliss, contentment, peace, & higher consciousness
exists. Yoga, along with other Eastern philosophies, facilitates the evolution
of consciousness, cognition, comfort & unity by allowing one’s true nature
to be realized" (Rossi, 2018). "Maharishi Dayananda’s Vedic meanings &
connotations of peace & prosperity are: Shanti, Swasti, Samruddhi,
Samraj, Swatantra, & Ananda, are all individual, national, & global
conditions of being. In life’s purpose & endeavor to live & to achieve,
they would be Dharma (The Law of living), Artha (Prosperity & Plenty),
Kama (Self-Fulfillment), & Moksha (Peace & ultimate Freedom)"
(Sharma, 2015). While working & achieving these life ideals, Yoga
empowers workmen’s by enlarging their area of influence beyond the
limited workplace.

"Surrender follows peace (B.G.12.12)" (Datta & Jones, 2019). "It is
necessary to transform conflict & to unlock the individual peace-building
potential” (Srbova, 2015). Yoga practising prisoners reported
"Improvements in their mental well-being, & it made them feel "calm" &
"at peace" (Bartels et al., 2019). "One who has given up sense gratification,
lives free from desires, without sense of proprietorship, & is devoid of
false ego-can alone attain real peace (B.G.2.71)" (Prabhupada, 1998, pp.
190-196). Working by the ‘yoga way’ the workmen can develop much
needed peace. "The first experience of spirituality is inner peace which
increases with meditation. Once this threshold is obtained, many doors of
matrix realities open" (Lindhard, 2017). For the workmen adhering to
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skilful action, the yoga-elevation-peace-bliss happens at once internally.
"Yoga teaches peace for the mind, body & soul. The wellbeing mantra
Om Shanti means $am: (be calm) peace, rest, calmness, tranquillity, or
bliss" (Rossi, 2018).

"The Yoga is to connect with self for our health, to society & to
supreme Lord for bliss, peace & enlightenment in life"(Muralikrishna,
2019). One can enjoy wealth & prosperity only if one is consciously rooted
in the self. "Laxmi, The goddess of prosperity follows Yoga, & is attainable
through Yoga" (Rai, 2011, pp. 37, V.9). Therefore, the stable, non-
changing, conscious level of human being is the basis of outer prosperity.
"Atmabal (Soul Force) drives prosperity, work-outcomes, & stabilizes
Dharma" (Pandit Rajaram, 1919, pp. 10-11, V.1-2). Thus, attracting
prosperity is unfolding human’s conscious skills, abilities, & potential
through Yoga. "Wherever, there is Lord Krishna, wherever, there is Arjuna,
the supreme archer, there will be opulence, victory, amazing power, &
morality." (Muralikrishna, 2019).

"May all be happy & comfortable, may all be free from physical
ailments, mental conflicts, & spiritual delusions. May all see & follow the
good & no one suffer want & misery. Peace & prosperity are not two
exclusive states of life. They are simultaneous, two sides of the same coin,
inter related, integrated, one. There is no peace without prosperity, & no
prosperity without peace" (Sharma, 2015). This yoga science’s perspective
for the workmen is valuable yet under examined. Workmen’s conscious
elevation positively impacts their productivity, physical, mental health, &
dependent prosperity. "Productivity at work leads to business
competitiveness, & dependent economic development, & prosperity,
furthering social well-being & wealth" (Bhandari, 2019). The qualitative
study by (Datta & Jones, 2019) explained various types, attributes, &
dimensions of karma yoga. It stated that, "The Yoga of action will help an
individual throughout life. It may be at work, social, or personal life to
enhance bliss, peace, & satisfaction" (Datta & Jones, 2019). "The ultimate
level of Union/Yoga implies ultimate conscious elevation (B.G.2.72, 5.20,
14.26), being universal self involves ultimate peace (B.G.2.70, 2.71), &
by virtue of universal self, ultimate prosperity follows" (B.G.4.24, 5.25,
7.18, 9.22, 18.78). These simultaneous outcomes of yoga continuously
keep nurturing each other. This study may bring in newer perspectives on
work & workmen related diverse fields of studies.
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Method & Materials

The mathematical modelling method was used for this study. "The
world around us is filled with important, unanswered questions. The only
thing one can say with certainty is that any attempt to find a solution
requires the use of mathematics, most likely through the creation,
application, and refinement of mathematical models. A mathematical
model is a representation of a system or scenario that is used to gain
qualitative &/or quantitative understanding of some real-world problems
and to predict future behaviour" (Bliss et al., 2014). Additionally explained
"Whether the problem is huge or little, the process of "interaction" between
the mathematics and the real world is the same: the real situation usually
has so many facets that you can’t take everything into account, so you
decide which aspects are most important and keep those. At this point,
you have an idealized version of the real-world situation, which you can
then translate into mathematical terms. What do you have now? A
mathematical model of the idealized question. You then apply your
mathematical instincts and knowledge to the model, and gain interesting
insights, examples, approximations, theorems, and algorithms. You
translate all this back into the real-world situation, and you hope to have a
theory for the idealized question. But you have to check back: are the
results practical, the answers reasonable, and the consequences acceptable?
If so, great! If not, take another look at the choices you made at the
beginning, and try again. This entire process is what is called mathematical
modelling" (Columbia University, 2012).

Based on citations, assume, Lower State of Consciousness |, Higher
State of Consciousness 7, Functioning transformed from lower state to
higher states ?, then,

* Atma / Swarup / True Self = Sat-Chid-Ananda / Truth-
Consciousness-Bliss

* Restless Mind | < Restfully Alert Mind 1

* Yoga = Mind’s restless state ? Mind’s restfully alert state — “True
Self’

* Conscious Elevation = ((Changing Matter | ? Non-Changing True
Self 1) + (Ignorance |, ? Knowledge 1) + (Mortal | ? Immortal 1))

¢ Yoga — Truth-Consciousness-Bliss

¢ Yoga o Conscious Elevation
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* Peace = Renunciation of Action’s Reward — Restfully Alert Mind
® Peace 1/« (Mind’s Restlessness < Continuous flow of Desires)
* Peace « (Mind’s Restful Alertness # Continuous flow of Desires)

® Real Peace « Action Free of (Sense Gratification + Sense of
Possession + Desires + Ego)

® Bliss « Peace but Bliss 1/« Restless Mind

*® Restless Mind « (Sorrow + Disaster) but Peace 1/« (Sorrow +
Disaster)

* Yoga — (Controlled Mind + Steady Intelligence) o Peace
¢ Yoga o< Peace, Bliss

* ARL2 — (Soul Force + Skill in Action + Useful Action + Increased
Capability 1) — (Prosperity + Plenty + Self-Fulfillment + Opulence +
Self-Sustenance + Nourishment + Safety)

* (Prosperity - Peace) — Conscious Descent — (Sorrow + Disaster)

* Restless Mind — (Conscious Descent + Conflict + Disharmony
+ Sorrow + Disaster)

¢ Yoga o< Prosperity
¢ Yoga o< (Conscious Elevation < Peace < Bliss < Prosperity)

Results & Discussion -

Peace &
Happiness

Consci(.)us Prosperity
Elevation

Fig.1 "Yoga basis of Workman’s Conscious Elevation, Peace, Bliss,
& Prosperity"
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The yoga science based resulting diagram depicts the interactions
between yoga empowered work outcomes like Conscious Elevation,
Peace, Bliss, & Prosperity for the workmen. These outwardly different
outcomes are actually synchronized, mutually fostering each other, &
implied in the yoga. The workmen can realize these goals through yoga.

In comparison with expanding on different dimensions of karma
yoga, done qualitatively referring the subject under study by (Datta &
Jones, 2019), current study differs in method, perspective, & outcomes as
well. Further to their table 1 listing karma yoga dimensions, current study
unfolded soundly theoretical, philosophical yet less highlighted & hardly
researched phenomena. It interlinked them, & modelled their interactions
towards increasingly practical application for the workmen. Ulakamthara,
M. (2005) based upon Upanishad & (Chopra, S., 2018) based upon
Bhagvad Gita elaborated the yogic conscious elevation. Current study
not only extended upon it but also mathematical modelled, defined,
operationalized the various interactions between the seemingly different
phenomenons under study to understand their simultaneous nature.
Importantly it brought forth the transcendental consciousness state (Turiya)
produced by yoga as the seat of external prosperity for the workmen. (Bartels
et al., 2019) indicated mental well-being, "calm" & "at peace" feelings of
participants. Current study empirically reasons Workman’s Conscious
Elevation, Peace, Bliss, & Prosperity. (Srbova, 2015) researching ‘Yoga
& Peace’, confirms that Yoga brings mind shift from sports viewpoint
however this study unfolds the greater perspective of Yoga for work life.

(Leah, J. S. 2017) explained the shared prosperity for business &
applying ancient science of connected for the spiritual activities. Over &
above, current study through the yogic science of connectedness modelled
& fundamentally clarified both the principals & applications of prosperity
& spirituality. The philosophical foundations of prosperity detailed by
(Muralikrishna, D. 2019), (Rai, P. K. 2011), & (Pandit Rajaram. 1919)
were empirically expanded, interlinked & applied in the current study in
the context of the modern yoga science. (Sharma, 2015) proclaimed that
Peace & Prosperity are two sides of one coin, but this study projects
Conscious Elevation as the third side & the basis of that coin. The
‘Conscious Eelevation, Prosperity, & Peace are essentially homogeneous
outcomes’ of work life, using skilful action through Yoga.
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Conclusion

The study mathematically models the Yoga empowered Workman’s
Conscious Elevation, Peace, Bliss, & Prosperity. Action from Yoga may
be ‘the way’ for betterment of worker’s inner & outer life as well. The
Yoga based conscious elevation, peace, bliss, & prosperity can be
interwoven. They are most likely simultaneously manifested multi-
dimensional outcomes of Yoga which nurtures each other. Overall action
from Yoga level can be more beneficial to the workmen in bringing these
outcomes. The study may add new dimension to workmen’s contextual
outcomes.

Future Studies - Use of this model to develop the workmen by
HRD can be studied further.

Limitations - The study deals with the abstract concepts from the
manifest & un-manifest fields of human functioning. The narrow range of
research methods for its investigation & validation are main constraint.

On behalf of all authors, the corresponding author states that there
is no conflict of interest.
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Abstract

Siddhis, spiritual perfections or accomplishments, is a subject which
raises the eyebrows of the scientific community, their conditioned learning
forces them to ignore its discussion let alone mentioning or
acknowledging that something like extra-ordinary human capabilities exist.
Scientists very swiftly label the experience or observation of siddhi as
an exceptional or extraordinary incident / experience and sideline it. The
scientific community strongly adheres to the views of mechanism,
physicalism, materialism, and reductionism, which are based on the
commonly and popularly held assumptions of science - realism, locality
and causality. Siddhis fall in a shadowy zone, being at the intersection
of man and nature, more precisely the said perfection expresses itself when
a human being has perfectly fine-tuned himself with the body, mind and
nature. This paper expounds Siddhis discussing them from the point of
view of explanations in terms of both Indian spirituality and modern
science.

Keywords: Panchakosha, Siddhi, Supernormal, Transnormal

Introduction

Siddhi is a Sanskrit term used to express perfection or
accomplishment, often presented in texts on Yoga. The most revered text
on Yoga, Patanjali Yogasutra, has a complete Pada, Pada 111 - Vibhiiti
Pada, detailing various siddhis in its 55 sutras. In Pada 1V, Kaivalya

( 161 )
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Pada, Sitra 4.1 states that "Siddhis may already be present at birth, or
they may be developed through use of herbs, Mantras, Tapas, or
Samadhi."' The attainment of such spiritual accomplishments presents a
process of human divinization, as the achievement of such powers
represents a transcending of human capacities, a breakdown of boundaries
between the human and superhuman, leading the agent to a state of
‘otherness’ not bound by worldly limitations.” In the words of Swami
Vivekananda "There is no supernatural, ... but there are in nature gross
manifestations and subtle manifestations. The subtle are the causes, the
gross the effects. The gross can be easily perceived by the senses; not so
the subtle. The practice of Raja Yoga will lead to the acquisition of the
more subtle perceptions." Siddhis are not beyond the boundaries of
natural law, rather, they are supreme applications of laws of nature on
the subtle level, such as those involving the cosmic energy of prana. In
advanced yoga practices, the yoga practitioner fine tunes both body and
mind to access subtle, cosmic energy thereby developing the spiritual
perfections known as Siddhis.

Science

Siddhis are concrete evidence for the existence of something
beyond the obvious that meets the naked eye - subtle laws of nature at
the basis of spirituality. The scientific community strongly adheres to the
perspectives of mechanism, physicalism, materialism, and reductionism,
based on the commonly and popularly held assumptions of realism,
locality and causality. To elaborate further we need to understand what
exactly these terms mean for science.

Assumption 1 - Realism: the physical world consists of objects
with properties that are completely independent of observation, and
which may therefore be considered ‘real’. This means that our cup of
coffee has real properties, like a certain taste, warmth, flavor, and aroma.
It also means that such properties exist even when we are not paying

1. Saraswati, S. S. (2013). Four Chapters on Freedom: Commentary on
the Yoga Sutras of Patanjali (9th Re-Print ed.). Yoga Publications Trust.

2. Sarbacker, S. R. (2013). Herbs (aucadhi) as a Means to Spiritual
Accomplishments (siddhi) in Patafijli’s Yogasutra. International
Journal of Hindu Studies, 17(1), 37-56.

3. Vivekananda, S. (2016). Raja yoga: Conquering the internal nature.
Advaita Ashrama.
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attention to our beverage. In the everyday world, this assumption is just
a matter of common sense. Assumption 2 - Locality: Objects are
completely separate. Action at a distance is impossible. For object A to
affect object B, we have to move A and make it collide with B. In the
realm of deep physics, such a collision might involve infinitesimal
particles or force fields, but the general idea still holds. Assumption 3 -
Causality: time moves in a constant sequence of causes and effects. This
is often taken as a mechanical account of the passage of time. Obtaining
information from the future is against the law. There are no exceptions.

Combining these three core assumptions we obtain the four
principles of the scientific worldview: mechanism, physicalism,
materialism, and reductionism. Principle 1 - Mechanism: postulates that
everything can be understood like the gears of a clock. Events unfold in
time in a strictly orderly, cause-and-effect fashion; time goes forward, we
can’t ‘go backwards in time’. Principle 2 - Physicalism: says that
everything can be described with real properties that exist in ordinary
space and time, and that meaningful statements are provable by logic or
mathematics, or can be demonstrated by repeatable experiments. Principle
3 - Materialism: affirms that all things consist of various forms of matter
and energy, including atoms and molecules. Calling something spiritual
and nonphysical doesn’t make sense. That is the reason some scientists
are quick to label such ideas as nonsense or mere superstitions. Principle
4 - Reductionism: holds that everything consists of a hierarchy of ever-
smaller objects, with subatomic particles at the bottom. Causation flows
strictly upward, from the microscopic to the macroscopic.

These 3 assumptions and 4 principles are usually taken as the
foundations of modern science. They may be termed, the strong views
of science. But when we enter the spiritual domain, all the rules of the
game change completely; they have little or no role to play. To understand
all this in detail, we need first to summarize the basic concepts, by which
Vedic Philosophy - Indian Spirituality observes and considers the world
and the human body and mind.

Spirituality

The basic building block of the Spiritual domain is One Truth,
Brahman. Emerging from this, is the triangle of Jiva, Jagat and I$vara.
Each of the elements of Jiva, Jagat and I$vara is complete. None are parts
of Brahman, but each is a ‘Form’ of formless Brahman. The development
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ISvara

Brahman

of Jagat is understood in Samhkya philosophy as 1 + 24 tattvas, the latter
associated with the 3 gunas Sattva, Rajas and Tamas in varying
proportion.

The interactions of Jagat and Jiva, Jiva and I$vara, and I§vara and
Jagat, are aspects of the spiritual domain, worthy of study. To understand
the ‘Aham Brahmasmi’ mahavakya, to the extent of ‘owning the
knowledge’ is the Goal of Life. Jagat is a ladder by which Jiva ascends
to ISvara, Saguna Brahman, and so realize the truth, Brahman. Jagat is
the play of Brahman. Jiva has had innumerable births to attain moksa,
1.e., freedom from the cycle of births and deaths. Its Karma decides its
next birth, including time, place and its form taken at birth.

Vedic philosophy states that everything animate and inanimate is
an expression of the 3 Gunas: Satva, Rajas and Tamas in their various
degrees of manifestation. Bhagvad Gita Chapter 14 is all about the
Gunas, it is called Guna Traya Vibhag Yoga.' The human body, Sarira,
is categorized into three aspects, namely, the Sthiila Sarira or gross
physical body, the Sitksma Sarira or subtle body, and the Karana Sarira
or causal body.?

A second classification of Sarira is found in the Taittirya
Upanisad, the concept of Pancha Kosas or five bodily sheaths: the
Annamayokosa or physical sheath (literally of food); the Pranamayokosa
or sheath of subtle breath; the Manomayokosa or sheath of mind and
emotions; the Vijiianamayokosa or sheath of intellect and understanding;

1. Prabhupada, A. B. S., & Swami, B. (1972). Bhagavad-Gita as it is.
Los Angeles: Bhaktivedanta Book Trust.

2. Satpathy, B. (2018). Pancha Kosha theory of personality. The
International Journal of Indian Psychology, 6(2), 33-39.
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and lastly, the Anandamayokosa or sheath of bliss.' The two classifications
can be seen to correspond to each other when we observe that Sthiila
Sarira comprises the Annamayokosa;, the Sitksma Sarira comprises the
Pranamayokosa, Manomayokosa and Vijnanamayokosa; while the
Karana Sarira comprises the Anandamayokosa.

Samkhya philosophy lists 1 + 24 tattvas through which creation
and its unfolding has taken place.” Their order is as follows: First Purusa,
then Prakriti with their interplay leading to Samsdara bringing into
existence Mahat/ Buddhi, Ahamkara and Manas. The 3 Gunas, existing
at the level of Prakriti, unfold in the pancha jinanendriya, pancha
karmendriya, pancha mahabhiitas and pancha tanmatras, 4 sets of 5
tattvas each. The pancha jananendriya, organs of perception, include
Srotra - ears, tvak - skin, chaksu - eyes, jivha - tongue and nasika - nose.
The pancha karmendriya, organs of action, include vak - speech, pani
- hands, pada - legs, payu - anus and upastha - genitals. The pancha
mahabhiitas are prithvi - earth, aap - water, tejas - fire, vayu - air and
akasa - ether. The pancha tanmatras are gandha - smell, rasa - taste,
riipa - form, sparsha - touch and shabda - sound. The tanmatras are
sitksma, subtle whereas the bhutas are sthula, gross. From sitksma comes
sthula i.e. from the subtle comes the gross. With the above holistic
understanding of the basic components of creation, we can now proceed
to compare the scientific and spiritual views of the manifestation of
siddhis.

Discussion

If we accept the above assumptions and principles as the
foundations of science, then siddhis are automatically excluded from the
scientific domain. However, when we acknowledge that experiment rules
supreme, and must guide our understanding of science, empirical
evidence for siddhis demands the construction of a new basis for science,
1.e. a new scientific paradigm.

1. Raina, M. K. (2016). The Levels of Human Consciousness and
Creative Functioning: Insights from the Theory of Pancha Kosha (Five
Sheaths of Consciousness). Journal of Transpersonal Psychology,
48(2).

2. Parrott, R. J., & Parrot, R. J. (1986). The problem of the Samkhya
tattvas as both cosmic and psychological phenomena. Journal of
Indian Philosophy, 55-717.
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Western science and philosophy only deal with gross phenomenon.
The sciences of the east distinguish between gross phenomena and subtle
phenomena and recognize that the subtle control the gross. By acting
on a subtle level, the Vedic, eastern sciences can achieve results
inconceivable in the framework of western science and technology.
Eastern sciences are far more powerful than western ones.

The following perspective must be maintained in the spiritual
domain: we observe a triangle of Jiva - individual, Jagat - the world,
and Isvara - the supreme. From the scientific perspective too, everything
can be placed in these three categories, although science chooses to omit
the Isvara component.

Beginning with the assumptions made by science of Realism,
Locality and Causality - In the spiritual domain, Realism is valid. It
corresponds to Vyavahaarika satya, transactional truth, in contrast to
Pratibhasika satya, temporarily true and Paramaarthika satya, absolute
truth. Whether or not you pay attention to a thing, that thing exists
independent of you. But it comes into existence for you, when your
consciousness becomes aware of it, and pays attention to it. Consider
the question, "Where is the revered Mt. Kailash?" The moment you heard
the words Mount Kailash, you recollected it, and your knowledge and
experience of it became available. Thus the world, which exists primarily
for experience and liberation, is ‘Real’. Whatever you pay attention to
grows stronger in your mind. And it is thru this world that you gain
liberation.

In the spiritual domain, the concept of Locality - limitedness doesn’t
exist, nothing is disconnected. All things are very much interlinked
forming a pattern. Nothing is completely independent, i.e. not dependent
on another. There is an unseen / intangible field, which connects all
things, be they animate or inanimate objects. In Indian philosophy,
everything is held to be conscious, the degree or amount of consciousness
may vary and distinguish one from the other. For example, a stone is
inert, plants have instincts, an animal works on intelligence, humans
possess intuition, and other subtle abilities.

Phenomena like telepathy and telekinesis suggest constant
communication in the universe all around us; we are all interconnected.

1. Drinkall, J. (2017). All that Is solid: speculative, quantum, and
cognitive aesthetics of telepathy and telekinesis. Leonardo Electronic
Almanac, 22(1), 88-104.
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The means of communication or action need not be tangible for a
response or reaction to be received. In nature, this occurs all the time.
Everything is in a constant state of flux, but the seeming chaos still holds
a design. Considering Causality, the third assumption of science, in the
eastern spiritual domain, the concept of karma presents a theory of cause
and effect. When a person thinks and acts, each thought or action
produces well defined fruits, that the soul has to endure immediately or
sometime in the future. "As you sow so shall you reap." This concept of
time as a means for the realization of spiritual cause and effect is
meticulously presented, with precise calculations in the Indian system
of Jyotisha astrology. The overall circle of twelve Bhavas (astrological
‘houses’) presented in a ‘Kundali’, or astrological chart, is termed the
‘kala chakra’, roughly the wheel of time, i.e. Circle of Time.

Coming to the four Principles of Science, mechanism, physicalism,
materialism and reductionism, which seem to work so successfully: their
predictions can best be understood by those persons with viveka buddhi,
the discriminating intellect. In the spiritual domain, the same viveka buddhi
is recognized as active in those with the siddhi appropriate to foreseeing
events unfolding forward in time. A celebrated western example is
Nostradamus, whose predictions caused anxiety about the year 2012.
Such seers should never be ignored, including the various saints and seers
from India and other countries, who have genuinely seen past, present
and future. That ability is one of the siddhis mentioned in PYS [1], Vibhiiti
Pada 111 (3.16).

In the spiritual domain, the Jagat - world, has unique properties
of combination of sattva, rajas and tamas. Each of the 3 Gunas as
explained in Srimad Bhagvad Gita has unique qualities. The meaningful
statements can be explained through the Tarka Sastra in a very logical
and sequential manner. The seven possibilities of a statement is a classic
example of advanced logic developed in Indian philosophy -
Saptabhangivada, the seven predicate theory - (1) Arguably, it (that is,
some object) exists. (2) Arguably, it does not exist. (3) Arguably, it exists;
arguably, it doesn’t exist. (4) Arguably, it is non-assertible. (5) Arguably,
it exists; arguably, it is non-assertible. (6) Arguably, it doesn’t exist;
arguably, it is non-assertible. (7) Arguably, it exists; arguably, it doesn’t
exist; arguably it is non-assertible.'

1. Jonardon Ganeri (2002). "Jaina Logic and the Philosophical Basis of
Pluralism". History and Philosophy of Logic. 23, 267-281.
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Materialism states that everything is made up of matter and energy.
Spiritual understanding holds that there is Jada and Chetana. Jada is
inert whereas Chetana, consciousness, is active / dynamic.1 It also holds
that each manifest entity has a combination of the 3 gunas associated
with it, each guna having its unique qualities.

Reductionism - The spiritual domain also seems to embody a form
of reductionism in that it has an ultimate foundation: at its root is ONE
Truth, Pure Consciousness.

Siddhis in Action: Selected Examples

Discussing the siddhi aspect, scientists have recorded many
instances of extraordinary human capabilities such as pre-cognition,
clairvoyance, telepathy, telekinesis, etc.”* Spiritual understanding analyzes
how Siddhis develop at the subtle level of tanmatras, and how these
Subtle senses link into the soul. In other words, tanmatras are inherent
properties of the soul. They function at the level of Pasyanti, ideas, and,
unlike the five senses, do not yield digital information. In the basic
understanding, the law of Karma and associated theory of reincarnation
play central roles, about which no doubt exists. Even in Bhagavad Gita
[4], Krsna tells Arjuna that both of them have experienced innumerable
previous births. While he remembers them all, Arjuna does not. [B.G.
IV.5] In the current world scenario, siddhis are exemplified in prodigies,
children gifted with such powers from birth, or in whom they later
develop.™

1. Sharma, M. (2017). Circumscribing the Meeting of Schopenhauer and
the Veda: Gaudapada, Sankara, and Vedanta. In Schopenhauer on
Self, World and Morality (79-91). Springer, Singapore.

2. Stern, W. (1911). The supernormal child. Journal of Educational
Psychology, 2(3), 143-148.

3. Pates, J., & Kingston, K. (2020). I Got a Feeling: Exploring
Precognitions in Elite Golfers. Journal of Athletic Enhancement, 9(1).

4. Sheldrake, R., & Smart, P. (2003). Videotaped experiments on
telephone telepathy. Journal of Parapsychology, 67(1), 147-166.
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Ancient examples of those who manifested siddhis in a natural
manner include: Sanjaya, the seer to whom Vyasa gave the siddhi of divya
drsti - divine sight, and who used it to narrate the story of the battle at
Kuruksetra to King Dhrtarastra. In the revered Ramayana, we see that
Anjani Putra Hanuman was blessed with Ashta Siddhis, which he put
to best use while serving Sri Rama.

In modern times, the great saint, Saibaba of Sirdi in Maharastra
possessed the siddhi of Aparigraha, the fifth of PYS’s Niyamas. Ramana
Maharishi possessed the siddhi of ahimsa, as brought out by the following
story: he told his disciples one evening that dacoits would soon descend
on the ashram, warning them not to resist in any way. When they arrived
and had beaten everyone up, they were very surprised and upset to find
that no one had any money to speak of. Ramana Maharishi simply spoke
to them kindly and offered them food. The dacoits left without accepting
the invitation. He also could see previous incarnations: in the later years
of his life, his ashram was supplied with milk by a cow who had arrived
voluntarily as it were, and of whom Ramana remarked that she was the
reincarnation of the lady who had fed and cared for him in his first years
in Tiruvannamalai, and who had returned to gain moksa from him in
this cow form. Perhaps his most powerful siddhis were to transfer deep
inner silence into the hearts of those present during his discourses, and
to answer their deepest questions in detail without being asked them. He
evidently possessed detailed knowledge of a person’s heart.'

Conclusion

Swami Vivekananda said ‘Each soul is potentially divine and the
goal is to manifest this divinity.’> Reality comes into being through
interaction. The capacity to experience space and space-like separation
is part of our sensory apparatus. The capacity to experience the passing
of time, and differences in time between two events is also part of our
sensory apparatus. Even so, the capacity to go beyond them, and to
experience spacelessness and timelessness, is part of the development of
the soul. The latter experiences should be regarded as fruits of siddhis.

1. Brunton, P. (2016). A Search In Secret India: The classic work on
seeking a guru. Random House.

2. Vivekananda S. In Macdonald, K. S. (1898). Yoga Philosophy:
Lectures Delivered in New York, Winter of 1895-6.
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To conclude, the entire creation and existence of the universe
inclusive of human beings is a play, which we have divided between
various sciences. Going back to the golden days of Greece, one sees that
all was Philosophy, which later branched out into subjects like physics,
psychology, etc. In the knowledge tree of siddhis, we must consider
Yoga as the root, Physics as the trunk and branches, Psychology the
leaves, while the manifestation and expression of the siddhis are the
Sflowers and fruits. Scientific experiments to measure siddhis are not
always possible as the changes in the human being can be measured only
at the levels of chemical changes, electrical changes, and subtle energy
changes. Now consider consciousness, which is a self-referral
phenomenon. It cannot fall within the scope of a mechanical system
composed of atoms and molecules. Human creativity of the extreme kind
manifested by genius cannot exist in a mechanical system. It rather exists
at the level of ideas, and the interplay of ideas. As long as one considers
the world as an objectively real place, one treats one’s reactions to objects
and situations as having an unavoidable reality, which in fact they may
not have.

Because they fly in the face of modern science, siddhis mean that
the spiritual domain demands that science moves beyond its current
restrictive assumptions and principles. Siddhis work at the subtle level,
which modern instruments are not able to quantify. They can be
experienced and expressed, but not quantified. Something that each heart
knows is the part of us that is timeless, a part that has always known the
truth, the Ultimate Truth that is beyond words.
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Equality is a state of affairs in which all people within a specific
society or isolated group have the same status in a certain respect. At the
very least, social equality includes equal rights under the law, such as
security, voting rights, freedom of speech and assembly, the extent of
property rights and equal access to social goods and social services. It
also includes equal opportunities and obligations, and hence it involves
the whole of society. When social equality does not prevail in a society it
may issues different types of disparities. The concept of equality is mainly
referred to in the context of the disparities which originated from the caste
system. Social inequality is manifested in a number of ways, such as the
rich and the poor, capitalists and workers, educated and uneducated,
employed and unemployed, men and women, modern and backward. Thus
it can easily be said that the modern society is totally surrounded by the
thoughts of inequality which includes the problem of social inequality
i.e., caste, gender, race etc.

In this paper a modest effort has been made to explore and expound
the principle of social equality as depicted in the Vedic literature.

Vedas are the most ancient available literary documents of mankind
and it proclaims that life is a divine opportunity. It exhorts all human beings
as the sons of immortality enunciates that there is complete coordination
among all aspects of existence in the universe Vedas are the one which

(172 )
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consists in itself the solution of all these problems of inequality related
with the society. They are the fountain head of integral wisdom, science,
tradition and culture of human civilization. Actually they are the constitution
of the universe; the treasure house of great wisdom and India has the
great honor of visualizing the light of the Vedas. The truth and knowledge
of the universe were seen by the seers through their penance and intuition.
In common parlance the very word ‘veda’ means knowledge and is derived
from the Sanskrit root ‘vid’ means ‘to know’. In fact knowledge is that
light which destroys darkness of ignorance in the human mind. The Vedas
are called such a source of history which is an infinite storehouse of
legendary knowledge and science. They are the backbone of the Indian
culture.

As regards the utility and importance of Vedas different Sanskrit
scholars have expressed their comments. According to Manu, ‘All religions
are based on the Vedas. And to Vivekananda, ‘the Vedas are divine
knowledge.” Maharsi Dayanand says ‘the Vedas contain essence of all
known forms of knowledge.” They are the supreme religious scriptures of
the Hindus.

When we especially talk about the concept of equality it seems that
the Vedas greatly emphasize the idea of equality and brotherhood-
‘Vasudhaiva kutumbakam’ (Maha Up. 6.72). ‘The entire world is a
family’ was the motto of Vedic civilization. All had equal opportunity in
all walks of life in Vedic age.

It is really speaking that Vedas are more helpful in diminishing the
major social evils such as caste inequality as well as gender inequality. It
is a common observation that the Varna Vyavastha i.e. the class system
which actually based on the modern caste system treats the human beings
unequally, the Brahmins at the top of the hierarchy and the Stidras at the
bottom. But from the study of Vedic texts it can be assured that there are
no any type of caste discrimination and untouchability in Vedic Society.
The Varna vyavastha or the class system remains one of the most interesting
topic in the study of Vedic culture. As mentioned in the 90th chapter of
the Rgveda which popularly is known as Purusasukta described this very
idea in detail:

Yat purusam vyadadhuh katidha vyakalpayan
Mukhan kimasya kau bahu ka iiru pada ucyete//"

1. RV.X.90.11
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In the Rgveda, it is mentioned that profession or caste is not by
birth, not hereditary. It is by proper training and education. It becomes
more lucid from this Rgvedic mantra:

Ahameva svayamidam vadami
Jjustam devebhiruta manusebhih /

Yam kamaye tam tamugrari krnomi
tari brahmanari tamrsin tam sumedhaam//"

In ancient India there were four varnas, viz, Brahmana, ksatriya,
Vaishya and Sudra. People who preached spiritual teachings to the society
and lived spiritual lives were called Brahmins: brahmam nayati iti
brahmanah. Accordingly, those people who protected the society against
internal attacks and maintained internal order were called ksatriyas: aksiyate
trayate iti ksatriyah. Businessmen, traders and farmers came under the
third category i.e.vaishya, which was defined as visati iti vaishyah. The
last category viz., Stidras were the people who engaged in services like
carpenters, blacksmiths, goldsmith, cobblers, porters etc. This very system
ensured that the religious, political, financial and physical powers were
all separated into four different social classes. But at the very beginning
there was only one Varna in the Vedic society. The Vedic texts are its
burning proof. According to Brhadaranyakopanisad”, at the very good
outset all human beings were Brahmins or Sudras. The Mahabharata®
also says in the same breath. In this context, the Smrti texts maintain that
one is born a Sidra and further becomes a Brahmin through proper
purification. According to Bhagavad Gita, Varna is conferred on the basis
of the intrinsic nature of an individual, which is a combination of three
gunas viz., sattva, raja and tamas.” The Apastamba Dharmasiitra opines
that by birth every human being is a Siidra. It is by perfect sarhskaras as
well as proper education that one becomes ‘twice born’, i.e.dvija. Hence,
no birth based caste system was there. Thus it seems to be clear that the
Vedas maintain equality by birth and to them no one is inferior or superior,
all human are equal by birth.

Like social equality, the Vedas refer to the perfect solution of the
Gender inequality. Gender equality, sameness between men and women

1. RV, X.125.5
2. Brh.U,1.4,11-5,1.31
3. Mbh.12.188

4. BG .IV.13
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entails the concept that all human beings, both men and women are free
to develop their personal abilities and make choices without any restriction.
Gender equality means the different behaviour and aspirations and needs
of men and women are considered valued and favoured equally .It means
fairness of treatment of men and women according to their respective
needs. Actually man and women are the supplementary to each other and
this 1s the law of nature. The mutual relation between man and women
denotes the standard of living of people in a society. Therefore, it becomes
apparent that the position of women can be one of the judging factors of
the quality of a society. The Vedas extremely regard this concept of Gender
equality in vivid manner. They do not discriminate against women and
there was no any gender bias. Indian women have a glorious heritage
since the very age of Vedas as from that period they have been found to
be treated with deep veneration. Indian tradition has always regarded
women- folk with high honour. There has been noticed a liberal and wider
outlook so for the position of women is concerned. Bharata opines, with
some sort of hedonism in his view that women is the principal cause for
attainment of all happiness and pleasure'.

Manu too, states in the same tone with Bharata that even gods do
possess liking for the place wherein there is honour for women; ‘Yatra
naryastu pujyante ramante tatra devatah’’. This is the cardinal message
that a positive and constructive approach is clear with regard to feminism.
A very gentle approach with equality, justice and dignity at all levels is
the pivot point of the Vedic thinking on rights of women. The women in
the Vedic period were highly educated was evident from the mantras of
the Vedas. Lopamudra, Visvavara, Jarita, Aditi, Apala, Kaksivati Romasa,
Sikata- Nivavari, Ghosa, Vasukrapatni, Indramatarah, Sikhandint and
Surya-Savitri were some such highly educated women who even
witnessed [drasta] i.e. the first to understand some of the Vedic mantras.’

The status of women in the Vedas is seen to be elevated by allowing
her the active participation in the Vedic sacrifices. In the age of Rgveda it
is seen that Apala, a pious lady, after taking her holy bath offers some

1. sarvah prayena lokoyam sukhamicchati sarvada /
sukhasya ca striyo mularh nanasiladharasca tah // NS XXII-93

2. MS. 3.56

3. Lopamudra- RV,1-179-1/2; Vi§vavara, RV.V-28 ; Sikata Nivavari- RV-
IX-86;11-20;31-40; Ghosa- RV ,X-39,40; Apala- RV.VIII-91, Romasa-
RV.1-126
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shrub in a sacrifice to Indra'. Visvavara is another lady who always gets
up early in the morning and starts the sacrifice all by herself.” The Krsna
Yajurveda Sarithitd has recorded that the wife of the sacrificer is allowed
to advance to the sacrifice and sit on the altar with fair colour.’

Women in the Vedic age enjoyed almost every privilege as men.
They were in a position to solve own problems in their own ways. They
had equal rights with men for freedom, for the acquisition of knowledge,
education and spirituality. But she never threw her womanly dignity to
the wind. She could hold high political - powers, govern status, make
laws and teach disciples. She could go to the courts of justice, plead her
case and ask for the protections of the law. Women were allowed to go to
the battle fields to fight against enemies. Besides these, during this age,
the Vedic women also trained about literature, culture, agriculture, and
music. Vedic mantras are its burning proof.* Further, it is confirmed through
the texts of Rgveda’, Atharvaveda,® and Yajurveda’ that there is no gender
discrimination during that very period. No exclusion of women is found
in any field. The Atharvaveda further sanctions the study of the Vedas by
girls or women as; brahmacaryena kanya yuvanamam vindate patim.
Thus from, it is found to be clear that the Vedic women occupied a
significant position in the society. Women even get enough opportunity
to educate themselves together with their male counterpart .Gender equality
is also the cardinal norms of the Vedas.

It becomes lucid in this manner that higher caste and lower caste,
untouchability, gender problems etc are in open and direct contradictions
in the Vedas. ‘Unity in diversity’-is the famous Hindu motto. As stated in
the Rgveda9 that Cows of different colours like white, black, red and
spotted ones give same white milk. This is metaphor used in the Vedas for

1. RV VIIL91-1
2. ibid, V-28-1.
3. KYV III-5-6
4. [i] RV 7.88.3

[ii] nrtyarn gitarh strinam karma/ SB.3-2-4
[iii]] RV.8.91.5

5. RV X.191

6. AV IIL.30

7. YV 26.02

8. AV XI.5.18

9. RV VIII.93.13
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unity in diversity: the pillar of modern Indian state. There are numbers of
Vedic mantras which speak of all types of equality. This mantra prays
‘Unite the strength of us, Men here, like the chariot-wheel and reins’-

krdhi no ahnayo devah savitah
sa ca stuse maghonari/

Saho na indro bahnibhinyesam
carsanindr cakrar rasmin na yoyuve//'

In the Vedic age, several references are to be found which express
the fundamental strands of the socialist ideology and principles of unity.
Just as little drops of rain make a ocean or smallest cells make tissues of
the human body, unity is a fundamental requirement of integration. Vedic
thought vividly emphasizes the concept of unity. This very aspect of unity
is to be found in the Rgvedic mantra:

Sam gacchadvam sam vadadhvam
sam vo manansi janatam/

Deva bhagam yatha purve
samjandand upasate//’

The Vedas declare often that man being a social animal needs co-
operation and co-existence with others. The Veda admonishes man not to
be separated but to support one another and lead a life of co-existence and
co-operation because the secret of peaceful, progressive and prosperous
life on the earth is in national unity and integrity. The Veda admonishes
men to be united on one platform having common way of worship. Man
has to learn this idea of unity from nature. When birds flock together, ants
crawl together, sheep move together, crows graze together, then why not
human beings? But instead of leading a life of sanity in Toto, on this
alluring earth, men have created chaos, conflicts, controversies,
catastrophes and calamities. Unity works wonders and achieves miracles.
That is why Vedas urge upon men to assemble on common platform to
think together and to work together with one aim, one object, one purpose
one mind, one intention, one determination, one mode, one goal and one
destination.’

1. RV, X.93.9
ibid, X.191.2
3. samano mantrah samitih samani samanarh manah saha cittamesar /

samanam mantramabhi mantraye vah samanena vo havisa juhomi //
ibid.X.191.3//
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The Vedas further command thorough union among the people. It
becomes clear from this noted Rgvedic mantra:

Samani va akutih samana hrdayani vah/
Samanamastu vo mano yatha vah susahasati /"

By seeing these mantras, it can easily be said that the Vedas instruct
common prayer, common worship and common oblations for all without
any birth-based discrimination among them and without any gender
discrimination too.

National unity as enunciated by Vedas is the only remedy for all
kinds of social evils of the world. It is interesting and apt to note here that
the Vedic thought does not approve the untouchability. It emphasizes on
equality and fraternity. None is superior or inferior in society. Nature
provides resources equally to one and all. As for instance, The Sun gives
light and heat, water quenches thirst of all, grains satisfy the hunger. It is,
therefore, the mandate of the Vedas that all human beings should dine
and drink together. According to Vedic thought all persons have the right
to equally share the boons and blessings of nature. However, there is no
place for greed or avariciousness in Vedic thought. Modern ideas of
socialism have their roots in the Vedas. The most modern topics like
equality, fraternity, and socialism are dealt with in the Vedas. These very
ideas are embedded in the following mantra:

Samani prapa saha vo’annabhagah
samane yoktre saha vo yunajmi /
Samyaiico’agnim saparyatara
nabhimivabhitah //*

To eliminate disunity, which is caused by the different opinions, the
Vedas give emphasis to collective thinking. In Atharvaveda’, it is called
sarmgyana. Feeling oneness is the base of equality in Vedic view. When a
man feels that the soul lying in his body in the same as lying in others,
then he has no enmity with others. The ISopanisad says, "He who sees
all beings in his own self and himself in all beings never hates anybody."*

1. RV X.1914

2. AV.3.30.6

3. ibid.3.30.4,7

4. vyastu sarvani bhutanyatmannevanupasSyati/

sarvabhiitesu catmanarh tato na vijugupsate// 1S.6
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There are the other attractive aspects in the Vedas which are highly
relevant even to the modern day life. Harmony and goodness for the whole
humanity is great concern of the Vedas. "Mitrasya caksusa
samiksamahe’, can be taken as examples. Justice is another emphasis in
the Vedas where it is clearly stated that in no way a sinner is to be protected
and that justice is to be done irrespective of caste, creed, occupation, wealth
etc. ""Srnvantu visve amrtasya putra'”... ''visvasya ketuh bhuvanasya
garbharm" ... "yatra visvam bhavatyekanidarny’, yatra visvam
bhavatyekarupari * are enou gh to elucidate wide vision in respect of
universal equality embedded in the Vedas.

Thus, it can easily be said that the Vedic thought provides equality
to one and all in society. It contemplated and practiced a nation -
progressive, peaceful and well protected. Untouchability, selfish, greed
and other anti-social activities were not belonging to the Vedic thought.
Ancient Indian sages and seers considered the whole world as a family
and all inhabitants as bound by the fetters of fraternity. The Vedic seers
declared mata bhumih putro’ham prthivyah’ meaning thereby that the
whole of mankind is the progeny of mother Earth.

Finally, while concluding this study it may be summed up that the
Vedic society flamboyantly sustained all kinds of social equality between
men and women .The Vedic Women have enjoyed good social status with
their male counterpart. Specially, her glorifications as the embodiment of
social power show her sky-scraping position in that very society.

SELECTED ABBREVIATIONS:
AV = AtharvaVeda
BG = Srimadbhagavad Gita
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